Thé Life of
Muhammad

by
Muhaminad ‘Husayn Haykal —~

Tranglated from the _
8th Edition
By
Ismafl Ragi A. al Firaqi



Haykal, Mubammad Husayn (1407 -1AM i dams s JEus

[t darne Bm] :
g5 s e
The Life of Muhammyby Muhammad Husays :
Haykal; transtated from 8 edition by Ismail A. sl Farug,
Tehran: The world Forum for proximity of Islamic :
Schools of Thought, 1385=(2007]
syt s goh] V4 VL
" 964-8889-58-9 :
i
FrA-P10. il
wle !
5 e B WG & it o 26 i RS gt
LA PR r'.-'u‘-ﬂ o L. U_'Lc'a
The Life of muhammad :
el aldenns A5 gl e
izt 28 e = VY = e 1 3 OF il by ) dama
-~ pAkFarugl, Ismail Raji - a1\ 2, Jeobad (gl
BPYY/A/A p 4-TADY \TOA:

™AAY
E PAO-IVIAA
Thw Wortd Forum For Prozimity
Of frlaaskc fchooks Of Thooght
Title: The Life of Muhamm
By: Muhammad Husayn Haykal
Teaoslator:  [smail Raji Al-Farugl

bl e

Solayl g ol g
sl NP o o
alady g Blge

i

S A Cilane
Wl

Cilaaly
wtlaoly
wslazly

caalaaly

Ao gy lge
et

Sus Uige
e

eagiil alit
oSS g2
Fr 6-\-‘-3-3 3
b GRS ol

Published by: The world Forum for proximity of 1stsmic Schools of thought -

Printed in: . Nireo

ISBN: 964-8889-58-9

Price: 45000 Ris

First Print: 2007

Circulation: 1500

Address: [, RIRAN/T¢hran/p.o.box:15875-6995
Tel: 009821883214114

All rights reserved




S N,

® oo

10.
11,
12,

13.

14.

Contents

Foreword to the First Edition
Preface to the First Edition
Preface to the Second Edition
Preface to the Third Edition

Arabia before Islam ‘
Makkah, the Ka‘bah, and the Quraysh
Muhammad: from Birth to Marriage
From Marriage to Prophethood

From the Beginning of :
Revelation to the Conversion of ‘Umar

The Story of the Goddesses
The Malevolent Conduct of Quraysh

From the Violation of the Boy‘c_:ott to al Isra’

The Two Covenants of al ‘Aqabah
Al'Hijrah, or the Prophet's Emigration
Beginning of the Yathrib Period

The First Raids and Skirmishes

The Great Battle of Badr

Between Badr and Uhud

22
46
63

76
105

115

131
148
163
178
200
216
242



16.
17

18.
19.

20.
21.

22,
23.

25.
26.
27.

29.
30.
31

I1.

The Campaign of Uhud
The Effects of Uhud
The Prophet’'s Wives

The Campaigns of al Khandaq and Bant Qurayzah

From the Two Campaigns
to the Treaty of Hudaybiyah

The Treaty ¢f Hudaybiyah

The Campaign of
Khaybar and Missions to Kings

The ‘Umrah or Lesser Pilgrimage

The Campaign of Mu’tah

The Conquest of Makkah

Campaigns of Hunayn and al Ta’if

Ibrahim and the Wives of the Prophet
Campaign of Tabuk and the Death of Ibrahim

The Year of Deputations and
Abi Bakr’s Leadership of the Pilgrimage

The Farewell Pilgrimage
The Prophet’s Sickness and Death
The Prophet’s Burial

Conclugion in Two Essays

Islamic Civilization
as Depicted.in the Qur'an

Islamiec Civilization
and the Western Orientalists
Notesrand References’

Supplementary Readings

Index of Proper Names

253
271
285
299

317
340

360
380
387
395
414
429
443

456

475
489
504

517

555

595

615

619



b douio

F0L b 5a A des (o) dae ST Olpely sl s
J—2 dmmorns S0 S Pt el S
el 03905 G ede ol 4 10T e K3 Gl sy

L et Lot o e (gl oS pladlo s JSa S5
it e lm Gl ualy 3500 50 06 e B Gl ($50000
S 3lps Jay i g bV il S a5l s @ Diels ol b ol aae 118
LB Sl W8 Ll

Ly eSS Jead 53 conts oLl T s bl S8 T o 3o
BL51 Ol (06 2ne 3 Sl Saa3) g (o] A s 5l ok 5ua3) o sk
sl 23 405

(O o 2 5l ojlord Jo 31 g 0 DA (gl Skil ols
35103 yad o o83 ghuadely g i g0 Jeelel Agiy

AL 5 10T 8 I ol bl B e pame 01551
el (ool ol el i ghecals b ol o o ol
R RV U U VO I

Skl 3l AS Al gt (53l s ST Sl Gl 1 al g,
paladpn S ol el ) OIS ol il

el 2,6 b Ul OleiNe (g1, (sloi sl s S el
| il oMl el (S5

K T ORI P

el calle o i Sl pase



Publisher's Note:
The book before your eyes, "The Life of Muhammad (PBUH)",

is a historic research work about the different periods of the Prophet of
Islam's prolific life.

Its author, the former Culture Minister of Egypt, Dr. Muhammad
Husayn Haykal, has painstakingly observed the scientific rules of
writing a biography.

In the years he lived in Europe to complete his studies, Dr,
Haykal had realized how biased and unjust the judgments of some
Western Orientalists were about Prophet Muhammad (PBUH). Those
misjudgments urged him t0 write'a realistic book, far from both
exaggeration and underestimation;

The author has divided the Prophet's life into 31 chapters, adding
two complementary parts titled "Islamic Civilization from Qur'an's
Point of the View" and “Islamic Civilization and Orientalists”.

The Global Assembly for Proximity of Islamic Schools of
Thought (GAPIST) hereby in the year named afier the Holy Prophet
(PBUH) by the-Supreme Leader of the Islamic Revolution Ayatollah
Ali Khamiene'ic presents the English translation of that book to public.
It is hoped that this book would be a worthy souvenir for the
enthusiasts in getting acquainted with the history of Islam and with the

Messenger of Allah's life.

Global Assembly for Proximity of Islamic Schools of
Thought -Cultural Affairs Deputy



Translator’s Preface

Haykal's Hayat Muhammaed has a long and strange story. Its
translation into English and publication by the ‘University of
Chicago Press was discussed by snumerous western experts in
the forties and early fifties. Obvious as the need for a scholarly
sympathetic biography of the Prophet may be, negotiations took
years to complete. Agreement, however, was not reached unti)
1964. When in 1968 the translation was completed, approved by
the Supreme Council of Islamic Affairs, Cairo, Egypt, and the
~ University of Chicage Press, the manuscript copy edited, and
its actual production begun, mysterious forces intervened and
the University of Chicago Press unilaterally withdrew from its
agreement,

Another agreement was negotiated de novo between the same
parties and Temple. University Press, on practically the same
terms as Chicago, in 1989, Five years passed with little or no
action. Then, mysterious forces again intervened and resulted
in the unilateral withdrawal of Temple University Press from its
agreement,

This Determined opposition to the publication of the work
did not dissuade the translator from preparing this new trans-
lation with the encouragement of the Muslim Students' Asso-
ciation. of the United States and Canada, an agency interested
in the promotion of Islamic scholarship.

Temple University Isma’il Rajial Fariqi
Philadelphia
Safar 1396 / February 1976
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| FOFEWOrd‘tO the
First Edition:

'Evéir since man appeared on earth he has been anxious to pene-
trate the universe and discover its laws and secrets. The more
he came to know, the more he wondered at its greatness, the
weaker he appeared to himself ‘and the less reason he saw for
vanity. The Prophet of Isldm-—may God's peace be upon him-——
is very much like the @iniverse, From the very beginning, scholars
worked hard to uncover various aspects of his great humanity,
to grasp the realization of the divine attributes in his mind, char-
acter and wisdom. Certainly they achieved a fair measure of
knowledge. Much however has escaped them; and there stil! lies
ahead a long and indeed infinite road,

" Prophethood is a gift which cannot be acquired. In His wisdom
God grants it to whosgever stands prepared for it and is capa-
ble of carrying it., He knows best whe: and where it will be of
most benefit. Muhammad—may God's peace and blessing be upon
hinql—*was indeed prepared to carry the prophetic message unto
all the races of mankind. He was equipped to carry the message
of the most perfect religion, to be the final conclusion of prophet-
hood, the-unique light of guidance for ever and ever.

The infallibility of the prophets in the conveyance of their
message and the performance of their divine trust is a2 matter on
which the scholars have agreed for a long time. Once they are
chosen for their task, the prophets’ conveyancé of their message
and their performance of the duties entrusted to them carry no
reward. Their work i3 a necessary consequence of such divine

xiii



xiv THE LIFE OF MUHAMMAD

revelation. Like all men, prophets are truly fallible; their dis-
tinction lies in that God does not leave them in their error. He
corrects them and often even blames them therefor.

Muhammad—may God’s peace and blessing be upon him—was
commanded to convey a divine message. But he was not shown
how to carry it out nor how to protect the fruits of his work. It
was left to him as any rational and sentient being to conduct his
affairs as his intelligence and wisdom might dictate, The revela-
tion which he received was absolutely preciseand clear in all
that concerns the essence, unity, attributes and worship of God.
But this was nol the case as regards the social institutions of
family, village and city, the state in its relations with the said
institutions and with other states! There is hence wide scope
for research on the Prophet's greatness before his commission
as prophet, as there is after his commission had taken place,
He became a messenger for his Lord, calling men unto Him, pro-
tecting the new faith and guaranteeing the freedom and security
of its preachers. He became the ruler of the Ummah of Islam,' its
commander in war and teacher, the judge and organizer of all its
internal and foreign affairs.Throughout his career he established
justice and reconciled hopelessiy disparate and hostile nations
and groups. His wisdom, farsightedness, perspicacity, presence
of mind and resolutensss ave evident in all that he said or did.
From him streams of knowledge have sprung and heights of elo-
quence have arisen to which the great bend their heads in awe
and wonder. He deparled from this world satisfied with his work,
assured of God’s pleagure and crowned with the gratitude of men.

All these aspects of the Prophet's life deserve special study
and research. It is.net possible for any one scholar to give them
their duc: uor torexhaust the meanings inherent in any one of
them.

Like that-of any other great man, the biography of Muham-
mad—may God's blessing be upon him and upon his house-—has
heen expanded by many an imaginary story, whether innocently
or with ulterior motive, deliberateys or accidentally. Unlike all
other-biographies, however, a great portion of it has been in-
cluded in the divine revelation and has thus been preserved for-
ever-in the pure Qui'an. Another fair portion has been safely
preserved for us by trustworthy narrators., From these unmis-
takable sources the biography of the Prophet should be con-
structed, and on their basis its hidden meanings and complicated
problems should be investigated, and its moral established. Its
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constitutive materials should be subjected to objective and schol-
arly analysis taking well into ‘consideration the circumstances of
time and environment as well as the prevatent beliefs, institu-
tions and customs.

In his book, The Life of Muhammad, Dr. Haykal gave vs the
biography of the Prophet—may God's peace and blessings be
upon him—which I have had the pleasure of reading in part be-
fore printing. Dr. Haykal is well known to the Arabic reader: his
many books obviate the need for an introduction. He studied
law and familiarized himself with logic and philosophy. His per-
sonal ‘circumstances and career enabled him to study ancient as
well as modern culture and to learn a great deal from both. He
lectured on and debated, attacked and defended many questions
of belief, of social organization and politics. The maturity of his
mind is matched by the perfection of his knowledge, and the wide
range of his readings. He debates with powerful, convincing
arguments and he treats his subject with sound logic and a style
all his own. Such preparation stands behind Dr. Haykal’s book.
In his Preface, Dr. Hayka! wrote: “No one should think that
research in the life of Muhammad is comp’eted with this work:
and I am far from making any such ciaim. It is eloser to the
truth for me to say that my work'is really only the beginning
of scientific research in'this ficld-in Arabic. The reader might
be surprised if the strong resemblancs of the modern scientific
method to the call of Muhammad'is pointed out. The former de-
mands that the investigator suspend his own beliefs and refrain
from prejudgment, to begin his investigation with observation
of the data, and then to proceed to experimentation, comparison,
classification and finally to conclusion based upon these ohjective
steps. A conclusion thus arrived at is scientific in that it is itself
subject to further testing and critical analysis. It is reliable only
as long as further scientific investigations do not disprove any
of the premises on which it is based. True, the scientific method
is the highest achievement of the human race in its effort to
liberate man’s thought, but it is precisely the method of Muham-
mad and the foundation of his call.

Dr. Haykal's new method is truly Qur'ianic. For he has made
reason the judge, and evidence the roundation, of knowledge.
He has repudiated conservatism and castigated the conservatives,
Agreeing with the Qur’anic principle “opinion and speculation
are no substitute for true knowledge” (Qur'an, 53:28). Dr. Hay-
kal has chastised those who speculate without evidence: who
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regard the old purely for its age, as sacred. He has imposed the
teaching of the truth upon all those who have the capacity to
grasp it. “Muhammad—may God’s peace and blessing be upon
him—had only one irresistible miracle—the Qur'an. But it is
not irrational. How eloquent is the verse of al Busayri: ‘Ged did
not try us with anything irrational. Thus, we fell under neither
doubt nor illusion.””

As for Dr. Haykal's claim that thisomethed is a modern
method, that is rather questionable. In holding such a claim,
Dr. Haykal was reconciling the scholars who are his would-be
critics. He himse!f has acknowledged that this method was the
method of the Qur'an. It is also the method of Muslim scholars
of the past. Consider the books of kelan.> Some of them insisted
that the first duty of the adult is to know God. Others held that
the first incumbent duty is to doubt; for there is no knowledge
except by means of proof and argument. Although the process
of verification is a kind of deduction, the premises of such reason-
ing must be either self evident, mediately or immediately given
to sense, or dependent upon unmistaken experimentation and
generalization, following the rules of logic. The slightest error in
any premise or in the form of reasoning vitiates the whole proof.

Al Ghazzili, the great teacher, followed exactly the same
method. In one ofthis books, he reported that he had decided to
strip his mind bare of all former opinions, to think and to con-
sider, to compare and to contrast, then to rethink all the proofs
and all the evidence step by step. After all this reconstruction
he reached the conclusion that Islam is true, and thus established
4 number of views and arguments regarding its nature. He did
all this in order to avoid conservatism, to achieve faith with
certitude, founded upon truth and argument. It is this kind of
faith arising from rational conviction which, all Muslims agree,
cannot but:be truc and bring about salvation.

The same method or deliberate repudiation of all creeds, as a
preliminary to investigation and scholarly study, is found in most
books of kalant. Doubt is indeed an old method; and so is experi-
mentation and generalization. The latter is founded upon ohser-
vation ; and it is not new with us at all. Neglected and forgotten
i the orient since it took to conservatism and irrationalism,
this old method was taken up by the West, purged clean, and
nsed with great benefit to science and industry. We are now
taking it back from the West thinking that we are adopting a
new method of scientifie research.

~
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This method then is both old ‘and new. However, to know a
method i3 easy: to apply it is difficult. Men do not differ much
in their knowledge of a certain law; but they stand widely apart
in their application of it.

To suspend all prejudices, to observe, to experiment, to com-
pare, to deduct and to extrapolate are all easy words. But for
man standing under an inheritance of heavy: biological and
mental burdens, struggling against an oppresgive environment
of home, village, school, city and country, suffering under the
tremendous weight of conditioning by temperament, health, dis-
ease and passion—how could it be easy for him to apply the law?
That is the question, whether in the pastor in the present, That
i3 the reason for the proliferation of views and doctrines. That
1s the reason for the movement and change of these views from
country to country and people to people. With every generation,
philosophy and literature don new robes very much like women
do. Hardly any theory or pringiple stands beyond attack, and
none is an impregnable fortress. Change has even attacked the
theories of knowledge which were venerated during long ages.
The theory of relativity brought a whirlwind to accepted scien-
tific principles. But soon, it too was put under attack. Likewise,
the theories of nourishment and disease, of their causes and
cures, are undergoing continual change. A closer ook, therefore,
will convince us that there is no security for the productions of
our minds unless they are supperted by convincing proofs. But
what is the proportion of such secure productions of tha mind to
the long parade of theories which are produced by fancy, pro-
Jected by sick minds; imposed by politics, or created by scientists
who simply love to differ from their peers? This thought may
perhaps sober such men of knowledge and science who are too
proud of reason and depend on it alone. Such a thought may yet
guide them one day toward the truth, to take shelter under the
absolute convietion which it provides, the conviction of true
revelation,‘of the holy Qur’an and the veritable Sunnah.

Let us now turn ‘to Dr. Haykal and his book. A number of
mutakallimin® have held that the knowledge which astronomy
and the dissection of the human body provide clearly points to
the faet that divine knowledge includes the most minute details
of existence. T concur that the discovery and establishment of
the laws and secrets of nature will, besides helping the human
mind to penetrate what was incomprehensible before, finally
support religion. In this vein, God said, “We shall show them
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Our signs in the horizons as well as within themselves, and We
shall continue to do so until they realize that Qur revelation is
the truth. Is it not sufficient that your Lord withesses every-
thing?" (Qur’an, 41:53). The discovery of electricity and all
the theories and inventions to which it has led has made it pessi-
ble for us to understand how matter may be transformed into
energy and energy into matter. Spiritualism has helped us to
understand the transcendent nature of the soul and shed light
on the possibility of its separate existence, of its capacity to
travel through space and time. 1t has helped explain many mat-
ters on which men differed in ignorance. Dr. Haykal has used
this new knowledge in his novel explanation of the story of
Muhammad’s Isrd’.®

To list the good points which Dr. Haykal has made in his book
would take many long pages. Suffice it then to point to these
contributions in a general way. Undoubtedly, the reader will
realize the worth of this work and will learn much from Dr.
Haykal's well documented arguments, fine logic, and penetrating
insight. The reader will realize that Dr. Haykal's whole dewvo-
tion has been to the truth alone, and that he has approached his
tagsk with a heart replete with the light and guidance of the
revelation of Muhammad, as well as with great awe for the
beauty, majesty, greatness, and moial height of the life of
Muhammad-—may God's peace and blessing be upon him. Dr.
Haykal is fully convinced that this religion of Muhammad will
surely deliver mankind from doubt, from dark materialism, and
will open their eyes:to the light of conviction, guide them to the
divine light with.which they will come to know God’s infinite
mercy. Dr. Haykal is confident that men will thereby come sooner
or later to/acknowledge the glory of God as heaven and earth
already do, and praise the divine might before which all beings
become ‘humble. Indeed, he writes: “Indeed, 1 would even go
further. T would assert that such a study may show the road to
mankind as a whole to the new civilization- to which it is cur-
rently groping. If western Christendom is too proud to find the
new-light in Islam and in its Prophet but willingly accepts it
from Indian theosophy and other religions of the Far East then
it devolves upon the Orientals .themselves, Muslims, Jews or
Christians, to undertake this study in ail objectivity and fairness
in order to reach and establish the truth. Islamic thoughti rests
on a methodology that is scientific and modern as regards all that
relates man to nature. In this respect it is perfectly realistic.
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But it becomes personalist the moment it leaves nature to con-
sider the relationship of man to the cosmos as a whole and to
his creator.”” Dr. Haykal goes on to say that “the pioneer fighters
against this all-embracing paganism of modern times, however,
are clearly distinguishable under close observance of the current
flow of events. Perhaps, these pioneer forces wili_grow and be-
come surer of themselves when scholarship has found answers
to these spiritual problems through the study of the life of Mu-
hammad, of his teachings, of his age, and of the spiritual world
revolution which he incepted.”s :

Dr. Haykal’s firm conviction is corroborated by. real events.
What we have witnessed today of the West’s concern for the
study of our heritage and the care with which western scholars
study the legacy of Islam, its various contents, its ancient and
modern history and peoples, of the fair treatment that some of
them give to the career of the Prophet—may God's peace and
blessing be upon him—and finally, what we know by experience
of the necessary final victory of truth—all this leads to the con-
sideration that Islim will spread all over the world. In this
process, the strongest protagonists of Islam may well be its
strongest enemies whereas its present alien antagonists may be
Islam’s adherents and defenders. AS in the early period the
strangers have supported Islam, strangers may yet help it
achieve its final victorv. Ttis said that “Islam began as a stranger
and will return as a stranger. God bless the strangers!”

Since the Prophet—may God’s peace and blessing be upon
him—was the last of the prophets, and the world is to have no
prophet after him, and since, as the revealed text has said, his
religion is the most perfeet, it is not possible that the status quo
of Islam will last. Its light must necessarily eclipse all other
lights as the rays of the sun eclipse those of the stars,

Dr. Haykal related the events of the Prophet's life closely to
one another. His book therefore presents a closely knit argument.
In every case, he has elaborated strong evidence and articulated
it clearly and convincingly. His work is not only persuasive; it
is pleasant reading and it moves the reader to keep on reading
to the very end. .

Furthermore, the book containg many studies which do not
properly belong to the biography of the Prophet but are neces-
sitated by the author’s pursuit of questions related thereto. Fi-
nally, let me conclude this prefatory note with the prayer of the
master of all men—may God’s peace and blessing be upon him,
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his house, and his followers: “God, I take shelter under the light
of Your face before Whom darkness became light, by Whose
command this world and the next were firmly established. Save
me from Your wrath and displeasure. To You alone belongs the
judgment, harsh as it may be when You are not pleased. There
is neither power nor strength except in You.”

15 February, 1935 Muhammad Mustafa al Maraghi
Grand Shaykh of al Azhar
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First Edition

Muhammad, God’s peace and blessing beupon him! This noble
name has been on the lips of countless millions of men. For al-
most fourteen centuries, millions of hearts have palpitated with
deep emotion at the pronouncement of it. Many more millions of
people for a pariod as long as time, will pronounce it, and will
be deeply moved thereby. Every day, as soon as the black thread
becomes distinguishable from- the white, the muezzin will call
men to prayer. He will call them to the worship of God and the
invocation of blessing upon His Prophet, a task the fulfillment
of which is better for them than their sleep. Thousands and mii-
lions of men in every corner of tha globe will undoubtedly re-
spond to the muezzin's eall, springing to honor through their
prayers God’s mercy and bounty, richly evidenced for them with
the break of every new day. At high noon, the muezzin will call
again for the noon prayer; then at mid-afternoon, at sunsat, and
after sunset. On each of these daily occasions Muslims remember
Muhammad, the servant of God and His Prophet, with all rever-
ence and piety. Even in between these prayers the Muslims never
hear the name of Mubammad but they hasten to praise God and
His chosenrene. Thus thay have been, and thus they will be untij
God vindicates His true religion and completes His bounty to all,

Muhammad did not have to wait long for his religion to be-
come known, or for his dominion to spread. God has seen fit to
complete the religion of Islam even before his death. It was he
who laid down the plans for the propagation of this religion. He

xxit
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had sent to Chosroes, to Heraclius and other princes and kings
of the world inviting them to join the new faith. No more than
a hundred and fifty years passed from then until the fiags of
Islam were flying high between Spain in the west and India,
Turkestan and indeed China in the east. Thus by joining Islam,
the territories of al Shiam! Irdq, Persia, and Afghanistan have
linked the Arabian Peninsula with the kingdom of “the Son of
Heaven.””? On the other hand, the Islamization of Egypt, Burgah,
Tunisia, Algeria and Moroceo have linked the native land of
Muhammad—may God’s peace and blessing be upon him—with
Europe and Africa, From that time until our day Islam remains
supreme throughout all these territories. It withdrew from Spain
only under the attack of Christendom which inflicted upon the
people of Spain all kinds of suffering and persecution. As the
people could not bear these tragedies, some of them returned to
Africa. Others under the threats of fear and panic apostasized,
withdrew from the religion of their ancestors, and entered into
that of the tyrants and conguerors.

What Islim had lost in Spain and.in western Europe was re-
gained when the Ottomans gonquered Constantinople and ‘estab-
tished the religion of Muhammad therein. From there, Islam
spread throughout the Balkans into Russia and Poland and
spread over territories many times wider than Spain. From the
day of its initial conquest until now, no religion has ever con-
quered Istam despite the fact that its people have fallen under
all kinds of tyrannies and unjust governments. Indeed, reduction
of their worldly power has made the Muslims more strongly
attached to their faithy to their Islamic way of life, and to their
[slamic hope.

Istam and Christianity

The power with which Istam quickly spread brought it face fo
face with-Christianity and involved the two religions in a guerre
& outrance. Muhammad vanquished paganism and eliminated it
from Arabia just as his early successors pursued it across Per-
sia, Afghanistan and a good portion of India and eliminated it
from these territories. Later on the successors of Muhammad
conquered Christianity in Hirah, Yaman, Syria, Egypt, and even
in the capital of the Christian empire, Constantinople. Was
Christianity then to receive the same fate of extinction which
befell paganism despite the fact that Muhammad had praised it
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and confirmed the prophethood of its founder? Were the Arabs,
coming out of their arid desert peninsula, destined to conquer the
gardens of Spain, of Byzantium, and all Christendom? “Not
Death rather than such a fate!” Thus the fight continued for
many centuries between the followers of Jesus and the followers
of Muhammad. The war was not limited to swords and guns. It
spread out to the fields of debate and controversy where the
contenders contended in the names of Muhammad and Jesus. No
means were spared to sway the community, to arouse the popu-
lace and to stir the passions of the people,

The Muslims and Jesus

Islam, however, prevented the Muslims from attacking the
person of Jesus. It held that Jesus was a servant of God endowed
with scripture and appointed ag prophet. It also held that Jesus
was always blessed ; that he was enjoined as long as he lived to
hold prayer and to give zakat ;* that his mother was innocent and
that he was neither unjust nor unfortunate. It asserted that
Jesus was blessed on the day of his birth, on the day of his future
death as well as on the day of his resurrection. Many Christians,
on the other hand, have attacked the person of Muhammad and
attributed to him the most unbecoming epithets—thereby giving
vent to their resentment and sowing the seeds.of hatred and
hostility. Despite the commonly held view that the Crusades have
long been finished and forgotten, fanatic Christian antagonism
still continues to rage against Muhammad. The present situation
has not changed except perhaps for the worse. Moved by the
same fanaticism, the missionaries resort to immoral and de-
praved means in their struggle against Islam. This tanaticism
was never exclusive to the Church. It stirred and inspired many
writers and philosophers in Europe and America who are not
related to the Church.

CHRISTIAN FANATICS AND MUHAMMAD

One may wonder why Christian fanaticism against Islam con-
tinues to rage with such power in an age which is claimed to be
the age of light and science, of tolerance and largeur de coour.
This fanaticism is all the more surprising when one remembers
that the early Muslims were overjoyed at the news of the victory
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of Christianity over Zoroastrianism, when the armies of Hera-
elius carried the day against those of Chosroes. Persia had a domi-
nant influence in South Arabia ever since the Persians expelled
the Abyssinians from Yaman. Chosroes had sent his army in
614 C.E. under the command of his general named Shahrbaraz*
to conquer Byzantium. When their armies met in Adhri‘at and
Busra, territories of al Shim close to Arabia, the Persians in-
flicted upon the Byzantines heavy losses in lives and destroyed
their cities and orchards. The Arabs, especially the people of
Makkah, used to follow the news of this war with great anxiety.
At the time, the two hostile powers were the greatest on earth.
The Arabs adjoined both powers and had territories which fell
under the suzerainty of both. The Makkan idolaters rejoiced at
the defeat of the Christians and celebrated the event. They re-
garded them as people with a scripture, very much like the Mus-
lims, and they even attempted to attribute their defeat to their
religion. For the Muslims, it: was hard to believe the defeat of
the Byzantines for the same reason, namely that like them they -
were a people with scripture. Muhammad and his companions
especially hated to see the Zoroastrians victorious. This differ-
ence in the views of the Muslims and the idolaters of Makkah
led to open contention between the two groups. The Muslims
were ridiculed for holding such opinions. One of them was s0
bold in his show of joy in front of Abi Bakr that the latter,
known for his great calm and friendliness, was prompted to say:
“Don't take to joy too soon. The Byzantines will avenge them-
selves.” When the idolater rejoined, “This is a lie,” Abu Bakr
became angry and said: “You are the liar, O Enemy of God:
I wager ten camels that the Byzantines will win against the Zoro-
astrians within the scope of a year.” When this came to the no-
tice of Muhammad, he advised Abii Bakr to increase the amount
of the wager and o extend its term. Abi Bakr then raised the
wager to one hundred camels and extended the time to nine years.
In 626 C.E. Heraclius was victorious. He defeated Persia and
wrenched from it the territory ci Syria as well as the cross of
Christ. Abit Bakr won his wager and the prophesying of Mu-
hammad was confirmed in the following Qur’anic revelation:
“The Byzantines have been defeated in the land nearby. How-
ever, they shall win in a few years. To God belongs the command
before and after. Then will the believers rejoice at the victory
which God has sent, God, the Mighty and Merciful, gives His
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victory to whomsoever He wishes. He never fails in His promise,
Most men however do not know.'s

The First Principles of the Two Religions

Muslim rejoicing at the victory of Heraclius and/his Christian
armies was great, Despite the many controversies that had taken
place between the followers of Mubhammad and. those who be-
lieved in Jesus, their friendly and fraternal relationships con-
tinued to be strong throughout the life of the Prophet. It was
otherwise with the relationships of Muslims-and Jews, There
had been an armistice followed by alienation and war with conse-
quences so disastrous and bloody that the Jews had to be moved
out of the Arabian Peninsula altogether, The Qur'in confirms
the bond of friendship between Muslims and Christians and de-
nounces the enmity of the Jews, It advises the Muslims, “You
will find greater enmity to the helievers among those who are
Jews and idolaters; but you will fing greater friendliness_, among
* those who say, ‘We are Christians.’ For they, especially the
monks and priests among them, do not take to false pride.”’s

Indeed Christianity and Islam entertain the same view of life
and ethics. Their view of mankind and of creation is one and the
same. Both religions believe that God created Adam and Eve,
placed them in paradise and commanded them not to listen to
Satan, and that eating of the tree thereby caused them to be
discharged. Both religions believe that Satan is the enemy of
mankind who, according to the Qur’dn, refused to prostrate him.
self to Adam when commanded to do so by God and, according
to Christian scripture, refused to honor the word of God. Satan
whispered to Eve and deceived her, and she in turn deceived
Adam. They ate from the tree of eternal life, discovered their
nakedness, and then pleaded to God to forgive them. God sent
them to earth, their descendants enemies of one another, forever
open to the deception of Satan, some of them liable to fall under
this deception and others capable of resisting it 1o the end. In
order to transcend man's war against this deception, God sent
Noah, Abraham, Moses, Jesus and the other prophets, commis-
sioning every one of them to convey in the tongue of his people
a book which confirms, elaborates,_ and makes evident the reve-
lations received from his predecessor-prophet. As Satan is as-
sisted by his helpers among the evil spirits, the angels praise the
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L.ord and adore Him. Both the good and the evil powers therefore
compete to win mankind until the Day of Judgment when every
soul will receive that which it has earned and when everyone
will be responsible for himself alone.

The Difference between Them

Not only has the Qur’an mentione(_i Jesus and Mary, but it has
honored them and presented them in such light that the readers
cannot but feel this fraternal feeling towards Christianity when
they read its verses. It is all the more perplexing, therefore, that
the Muslims and Christians have continued to fight each other
century after century. The confusion disappears however, when
we learn that Islam has differed from Christianity in many fun-
damental matters which were subjects of strong controversy,
without ever leading to hatred and hostility. Christianity does
not acknowledge the prophethood of Muhdmmad as Islam ac-
knowledges the prophethcod of Jesus. Moreover, Christianity
upholds trinitarianism whereas Islam strongly rejects anything
but the strictest monotheism, The Christians apotheosize Jesus
and, in their argument with Muslims, seek confirmation of his
divinity in the Qur’anic assertion that he spoke out in the cradle
(19:29-34) and in the many miracles which he alone had been
favored by God to perform. During the early days of Islam, the
Christians used to dispute with the Muslims in the following
vein: Doesn’t the Qur'an itself, which was revealed to Muham-
mad, confirm our view when it says:
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“The angels said, ‘O Mary God announces to.you His command

that a son will be born to you whose name shall be the Messiah,
Jesus, Son of Mary, and who will be honored in this world and
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in the next and be close to God. He will speak as a baby in the
cradle and he will be righteous throughout his long age.! Mary
asked: ‘How can I have a son when no human has touched me?’
The angel answered: “Thus God creates whatever He wills. He
commands a thing to be and it is’ God will teach Jesus the
scripture, wisdom, the Torah and the Evangel. He will send him
a prophet of Israel, and charge him with the conveyance of a
new revelation from God. He will confirm him by giving him
the power to blow life into birds which he could fashion out
of clay, to give vision to the blind, to heal the leper, to resurrect
the dead, and to prophesy about what the Jews ‘eat and what
they hide in their houses——all with Cod’s permission—that the
Jews may believe in him and thereby prove their faith.”"?

The Qur'an then did declare that/Jesus would resurrect the
dead and give vision to the blind and heal the leper, create birds
out of clay and prophesy-—all of which are divine prerogatives.
Such was the view of the Christians who, at the time of the
Prophet, were disputing and arguing with him that Jesus was
a god hesides God. Another group of them apotheosized Mary
on the grounds that she had been the recipient of God’s command.
The Christian adherents to'this view regarded Mary as a member
of a trinity which ineluded the Father, the Son and the Holy
Ghost.® However, those who held that Jesus and his mother were
divine were but one of the many sects into which Christianity
was divided in those'days,

Debate of the Christians with the Prophet

The Christians of ‘the Arabian Peninsula debated with Mu-
hammad on the basis of their diverse views. They argued lhat
Jesus was God, that Jesus was the Son of God, that Jesus was
the third person of the trinity. The apotheosizers of Jesus had
recourse to the foregoing argument. Those who held the view
that Jesus was the Son of God argued that he had no known
father; that he had spoken out in the cradle as no other human
.had ever done. Those who held that he was the third person of
the trinity argued that God referred to Himself as “We" in His
acts of creation, of commanding and providing, and that this was
evidence for His plurality—for otherwise He would have re-
ferred to Himself as “I.” Muhammad used to listen to all these
arguments and debate with them in kindness. He never showed
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in his debates the hardness and severities which characterized
his debates with the associationists® and the worshipers of idols.
Rather, he argued with them on the basis of revealed scripture
and based himself on what could be deduced therefrom. God gaid:
“Blasphemous are those who ¢laim that God is Jesus, the son of
Mary. Say, ‘Who is capable of anything should God desire to
destroy Jesus, the son of Mary, as well as his mother and all that
is on the face of the earth? To Him alone belongs the dominion
of heaven and earth and all that is in between, He, the Qmnipo-
tent, creates what He wills.” Both Jews and Christians claim that
they are the sons of God and His favorite people. Say, ‘Why does
He then punish you for your sins? Rather, you are all humans,
on a par with all other men He has created, God forgives
whomsoever He wills and punishes whomsoever He wills.' "¢
Cod said: “Blasphemous are those who claim that God is Jesus,
the son of Mary. Jesus said: ‘O Children of Israel, worship God
alone, your Lord and my Lord. Whoever associates aught with
God, God will exclude from' paradise and punish in hell. Such
unjust people will have no heiper.’ Blagphemous are those who
claim that God is the third-person of a trinity. There is no God
other than God, the One, Unless they stop this blasphemy, God
will inflict upon them a painful punishment.”"! He, to Whom is
the glory, also said: “God asked Jesus, son of Mary: ‘Did you
ask the people to take you and your mother as two gods beside
God? Jesus answered: 'Praise be to You alone, 1 had not said
but that which 1 was commanded to say. You surely know
whether T am guilty of such blasphemy, for You know all that
is in my thoughts, and I know none of what is in Yours. You
alone are omniscient. 1 did convey to them that which You com-
manded me to convey, namely, that they ought to worship Ged
alone, my Lord.and their Lord. In their midst, I have been a
wituess unto You throughout my life. And when You caused me
to die, knowledge of what they did was Yours for You are the
witness of everything. 1f You punish them, they are Your crea-
tures and servants: if You chocse to forgive them, You are the
Mighty and Wise.' ""?

Christianity upholds the trinitarian view and claims that Jesus
is the Son of God. Islam, on the other hand, categorically denies
that God could possibly have a son. “Say,” God commands Mu-
hammad, “God is one. God is eternal. He has neither progeny
nor ancestry. He is absolutely without parallel.”!? “It is not pos-
sible for God—may He be praised-—to take untoe Himself a
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son.” “Jesus is to God as Adam was to Him, a creature made
out of dust that had come to be at God’s command.”s Islam is
monotheistic par excellence; the unity of God it teaches is the
most categorical, the clearest, the simplest, and therefore the
strongest, Whatever casts the slightest doubt upon the unity of
God is strongly rejected by Islim and declared blasphemous.
“God does not forgive that He be agsociated with anyone, bug
He will forgive anything lesser than that to. whomsoever He
willa."'® Whatever connection Christianity may have had with
ancient religions as far as its trinitarian doctrine is ¢oncerned
furnished no justification at all in the eye of Muhammad. The
truth is that God is one and unique, that He has no ‘associates,
that He has neither progeny nor ancestry and that He is abso-
lutely without parallel. It is no wonder therefore that contro-
versy arose between Muhammad and the Christians of his time,
that he debated with them in kindness, and that revelation con-
firmed Muhammad with the foregoing Qur’anic corroborations.

The Question of Jesus’ Crucifixion

Another problem in which Islam/ differed from Christianity
and which aroused controversy at the time of the Prophet is that
of the crucifixion of Jesus as atonement for the sins of mankind.
The Qur’an clearly denies that the Jews had killed or crucified
the Messiah, It says: “As for the Jews’ claim that they killed
the Messiah, Jesus, son of Mary, the Prophet of God, the truth
is that they have not killed him, nor have they crucified him,
but that that appeared to them to be the case; whereas those
who contend concerning thig matter have no certain knowledge
at all but merely conjecture. None of them is absolutely certain
that they killed Jesus. Rather, God the Mighty and Wise raised
Jesus unto Himself,"17

Despite the fact that the idea of the Messiah's sacrifice and
his atonement for the sins of mankind with his own blood is
undoubtedly beautiful and the writings it had inspired are worthy
of poetical, moral, and psychological analysis, Islim founded
itself upon the principle that moral guilt is non-transferable and
that on the Day of Judgment justice shall be meted out to each
according to his due. This fact rules out any logical rapproche-
ment between the iwo doctrines, The logigue of Islam is so
precise on thia matter and so clear and distinct that the diference
between it and Christianity cannot be composed. The doctn:ine
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of sacrificial atonement runs diametrically counter to that of
personal justice. “No father may bear the guilt of his son, and
no son may earn anything for his father."*®

Byzantines and Muslims

Did any Christians at: the iima consider this new religion and
ponder the possibility of harmonizing its “unization™" of God
and their revelation of Jesus? Indeed! And many of them
joined it as a result. The Byzantines, however, whose victory the
Muslims had celebrated and regarded as the victory of the scrip-
tural religions, did not take the trouble to investigate this new
religion. Rather, they looked at it from a political angle, and
worried about their dominion should the new religion carry the
day. They therefore begam to attackit and its people and sent an
army of a hundred thousand seldiers (or of two hundred thou-
sand according to another report) against.it. This led to the
conguest of Tabik by the Mustims and the retreat of the Byzan-
tines in front of the army which raltied around Muhammad to
repulse the aggression with such power and determination as it
deserved.

Ever since then, Muslims and Christians have followed a pol-
icy of hostility towards each other; for many centuries victory
was on the side of the Muslims, enabling them to extend their
empire from Spain in the west to India and China in the east.
Most of the inhabitants of this empire joined the new faith and
adopted its Arabic language. When history came full cycle, the
Christians forced the Muslims from Spain, launched the Cru-
sades against them, and began to attack their religion and
Prophet with falsehoods, lies, and forgeries. In their prejudice,
they forgot the great respect and honor accorded o Jesus—may
God’s blessing be upon him—by Muhammad—may God’s bless-
ing be‘upon him—as the tradition has reported and the Qur'an,
the revelation to Muhammad, has stated.

Christian Scholars and Muhammad

In presenting the views Christian scholars had of Muhammad
during the first half of the nincteenth century, the French Ency-
clopédic Larousse stated: “Muhammad ‘remained in his moral
corruption and debauchery a camel thief, a cardinal who failed
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to reach the throne of the papacy and win it for himseif. He
therefore invented a new religion with which to avenge himself
against his colleagues. Many fanciful and immoral tales domi-
nated his mind and conduct. The Life of Muhammad by Bahomet
is an example of this kind of literature. Other books on
Muhammad, such as those published by Renault and Francgois
Michel in 1831, illustrate the idea of Muhammad prevalent in
the Middle Ages. In the seventeenth century, Peel looked at the
Qur’an from a historian’s point of view. But ‘he refused to di-
vulge his conclusions to his readers though he acknowledged that
the ethical and social system of Muhammad does not differ from
the Christian system except in the theory of punishment and
poelygamy.”

Emil Dermenghem, the French writer, was one of the few
orientalists who investigated the life-of Muhammad with some
objectivity. Quoting some of the .writings of his colleagues, he
wrote: “After the war between Islam and Christianity had been
roing on for centuries, the misunderstanding naturally increased
and we are forced to admit the most serious ones were on the
side of the Occidentals. Numerous were the Byzantine polemists
who covered Islam with their contempt without taking the trou-
ble to study it {with perhaps the exception of St. John of
Damascus), as well as the writers snd minstrels who fought the
Saracens with only ‘ridiculous calumnies. They portrayed Ma-
homet as a camel-thief, a rake, sorcerer, a brigand chief, and
even ag3 a Roman cardinal furious at not having been elected
pope . . . they showed him ps a false god to whom the faithful
made human sacrifices, *

“The worthy Guibert de Nogent himself tells us that he
{Muhammad) died Lhrough excessive drunkenness and that
his corpse was eaten by pigs on a dunghill, explaining why
the flesh.of this animal and wine are prohibited . . . .

“The oppozition of the two religions had not, in the main,
any more serious foundations than the affirmations of heroic
songs portraying Mahomel, the iconoclast, as a golden-idol,
and Mussulman mosques as pantheons filled with images!
The Sontg of Antioch describes, as if the author had seen it,
a massive idol, Mahom, in gold and silver enthroned on the
mosaie seat of an elephant. The Sony of Rolend, which shows
Chariemagne’s horsemen throwing down Mussulman idols,



XXX1V THE LIFE OF MURAMMAD

tells us that the Saracens worshiped a Trinity composed of
Termagant, Mahom and Apollo. The Romen de Mahomet
asserts the Islam permitted polyandry ..

“Hate and prejudice were tenacious of life. From the
time of Rudoelph de Ludheim (620) until the present,
Nicholas de Cuse, Vives, Maracei, Hottinger, Bibliander,
Prideaux, etc. present Mohamet as an impostor, Islam as
the cluster of all the heresies and the work of the devil, the
Mussulmans as brutes, and the Koran as a tisswe of ab-
surdities. They declined to treat such a ridieculous subject
seriously. However, Plerre le Vénerable, author of the first
Occidental treatise against Islam, made a Latin translation
of the Koran in the twelfth century. Innocent III once called
Mahomet Antichrist, while in the Middle Ages he was
nearly always merely looked upon as a heretic. Raymond
Lull in the fourteenth century, Guillaume Postel in the six-
teenth, Roland and Gagnier in the eigtheenth, the Abbé de
Broglie and Renan in the nineteemth give rather varied
opinions. Voltaire, afterwards, amended in several places
the hasty judgment expressed in his famous tragedy. Mon-
tesquieu, like Pascal and Malebranche, committed serious
blunders on the religion; but his views of the manners and
customs of the Mussulmans are well-considered and often
reasonable. Le Comte de Boulainvilliers, Scholl, Caussin de
Perceval, Dozy, Sprenger, Barthélemy, Saint-Hilaire de
Castries, Carlyle, etc., are generally favorable to Islam and
its Prophet afid sometimes vindicate him. In 1876 Doughty
nonetheless called Mahomet ‘a dirty and perfidious nomad,’
while in 1822 Foster declared that ‘Mahomet was Daniel’s
little goat’s horn while the Pope was the large one.” Islam
still has many ardent detractors.”””

What & nether world of degradation have the writers of the
West sunk te! What chronic, centuries-old obstinacy to go astray
and to stir hatred and hostility between men! Many of the afore-
mentioned men belonged to the Age of Enlightenment, the cen-
tury-of science, of free thought and research, and of the es-
tablishment of brotherhood betweenh man and man. Perhaps the
gravity of this unfortunate chronicle is somewhat aitenuated by
the fact that a number of objective scholars, mentioned by
Dermenghem, have accepted the truthfulness of Muhammad’s
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faith in the message which God had revealed to him, have com-
mended the spiritual and moral greatness of Muhammad, his
nobility and virtue, or have written about all these matters in
literary and eloquent style. On the whole, however, the West
continued to attack Islam and its prophet in the harshest possible
terms. Indeed, western impertinence has gone so far as to spread
Christian missionaries throughout the Muslim World, to urge
them to dig their claws into its body, to dissuade the Muslims
from their religion and to convert them to Christianity.

The Cause of Hostility between tslim and Christianity

We must search for the cause of ‘this stormy hostility and
fierce war which Christianity has been waging against Islam. We
believe that western ignorance of the truth of Islam and of the
life of its Prophet constitutes the first cause of this hostility.
Without & doubt, ignorance is one of the most chronic causes of
lethargy, conservatism and prejudice;; and it is the most difficult
to correct.

Ignorance and Fanaticism

This ignorance is centuries old. Over the years it has set up in
the souls of generations idols of its own whose destruction will
require a spiritual strength as great as that which characterized
Islaim when it first made its appearance. However, it is our
opinion that there is yet another cause behind this fanaticism of
the West and the terrible war it has waged and stil wages
against the Muslims, eentury after century. We are not here
referring to political ambitions, or to the will of states to subju-
gate people for the purpose of exploiting them. In our opinion
this is the result and not the cause of the fanaticism which goes
beyond science-and ali its researches,

Christianity Does Not Accord with the
Nature of Western Man

This deeper lying cause, we think, is the fact that Christian-
ity—with its call for asceticism, other-worldliness, forgiveness,
and the high personalist values—does not accord with the nature
of western man whogse religious life had for thousands of years
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been determined by polytheism and whose geographic position
had imposed upon him the struggle against extreme cold and
inclement nature. When historical circumstances brought about
his Christianization, it was necessary for him to interpret it as a
religion of struggle and to alter its tolerant and gentle nature.
Thereby western man spoiled the spiritual sequence, completed
by Isiam, in which Christianity stood as a link in the chain. This
spiritual continuum reconciles the claims of the body with those
of the spirit; it synthesizes in harmony emotion and reason. It
is a system which integrates the individual, indeed mankind, as a
natural part of the cosmos and co-existent with it in its infinity
of space and time. In our view, this spoiling.is the‘cause of the
fanaticism of the West vis-d-vis Islam and the cause of.an atti-
tude which Christian Abyssinia found beneath its dignity to
adopt when the Muslims sought its protection at the beginning
of the Prophet’s career.

It is with reference to this cause that we ean explain the exag-
gerated religiosity of western man as well as his extremist irre-
ligiosity. For here too western fanatacism and hostility know
neither tolerance nor temperance. Admittedly, history has known
many saints among western men who.in their lives have followed
the example of Jesus and his disciples. But it cannot be denied
that this same history affirms the life of the western people Lo be
one of struggle, power, antagonism, and bloody war in the name
of politics or religion. Ner.can it be denied that the popes of the
Church as well as the secular rulers have always engaged one
another in strife: that one or the other was one day conqueror
and the other vanquished. As secular power emerged victorious
in the nineteenth century, it sought to stamp out the life of the
spirit in the name of science, claiming that the latter should
replace religious:faith.in human spirituality, Nowadays, after a
long struggle, the West has come to realize its error and the im-
possibility of what it sought to achieve. Voices are now being
heard from all sides demanding to regain the lost spirituality
by looking for it in the new theosophic and other schools.? Had
Christianity accorded with the instinct of strife which among
westerners is the law of life, they would have realized the bank-
ruptey of materialism to furnish them with the needed spiritual
poewer. They then would have returned to the noble Christian
religion of Jesus, son of Mary, unless God were Lo guide them
toward Islam. They would not have needed to emigrate to India
and other places to obtain a necessary spiritual life. Such spir-
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ituality is of the essence of the religion of Jesus, indeed its very
nature and being,

Colonialism and Christian Mission against Islam

Western colonialism helped the West to continue its war
against Islim and Muhammad, It encouraged the West to pro-
claim that Islam is the cause of the decadance of jts adherents
and their subjugation_ by others. Many westerad scholars still
subscribe to this claim unaware that by doing so they eede the
point to the Makkans who proclaimed thirteen centuries ago that
Chritianity is responsible for the shamefui defeat of Heraclius
and Byzantium by Persia, as well as to.anyone who wishes to
make use of the argument to explain Christendom’s retreat under
the blows of the Muslims. One fact alope.is sufficient to refute
such an obvious piece of falsehood. That, is the fact that the
civilization of Islam was dominant in, and its people sovereign
over, the whole known world for many centuries; that in the
Muslim world arose greater men of science .and knowledge who
lived and worked in an atmosphere of freedom which the West
was not to know until very recently. If it were at al] possible
to attribute to a religion the decay of its adherents, no such
imputation is posgible in the case of Islam which aroused -the
Bedouins of the Arabian Peninsula and enabled them to domi-
nate the world.

{sldmn and the Present Stale of the 13lidmic Peoples

Those who impute to Islim responsibility for the decay of the
Islamiec peoples are partially right in the fact that there was
added to the religion of God much which neither God nor His
Prophet would have approved of. Such additions soon became
integral to the religion, and whoever denied them was declared a
heretic. Apart from the doctrine itself, let us take a close iook
at the biography of the Prophet of Islam-—may God's blessing
be upon him, Most of his biographies have narrated stories which
ho reason would accept und which no confirmation of Muham-
mad’s prophethood needed. It was from such additions that the
western orlentalists and critics of Islam, of its Prophet and of
the Muslim peoples, drew their conclusions and formed their
unjust and revelting allacks. After basing themselves on these
incoherent assumptions, they launched further attacks and

.
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‘claimed for what they wrote the status of modern scientific
research. The scientific method demands that events, people,
and heroes be presented objectively, that the author's judgment
be given only in light of the given evidence. The writings of
these authors, however, were dictated by their passion for
controversy and vituperation. They were aptly cast in expres-
sions which deluded their co-religionists into believing that they
were scientific, and that they were made in seeking after truth
alone. Nonetheless, God did grant His peace to:a number of con-
tented souls, for among them there were men of letters, men of
science, and other free thinkers who came cloger to justice and
fairness.

Conservatism and Ijtihdd among the Muslinms

A number of ‘ulama'?® in different circumstances responded to
the claims of these western fanatics. The name of Muhammad
‘Abduh shines most in this regard. But they have not observed
the scientific method which the European writers and historians
claim to have observed. Their argument would not have the same
power as that of their opponents. Moreover, the same Musiim
scholars—Muhammad ‘Abduh above all others—were accused of
heresy and blasphemy—a fact which veakened their argument
before the opponents of Isldm. Such accusations as were directed
at them left deep impressions in the hearts of educated Muslim
youths. These young men felt that for a2 group of Muslim ‘ulama’
adjudication by reason and logic amounts to heresy, that heresy
is the twin of {j¢ihdd, and that imdn?* is the twin of conserva-
tism. Hence their minds panicked, and they rushed to the books of
the West seeking to learn the truth which they believed was not to
be found in the books of Mualim authors. They did not at all con-
sider the books of Christianity and of Christian history. Instead,
they turned-to the books of philosophy to quench their burning
thirst for the truth. In western logic and scientific method they
sought thelight with which to illumindte their human souls, and
the means by which to communicate with the universe. In the
western products of pure philosophy, literature, and allied fields,
these men found many great ideas by which they were deeply
impressed. The methods of their presentation, the precision of
their logic and their authors’ candidness in the search for the
truth added all the more to their attractiveness. That is why our
youths' thinking was drawn away from all the religions in gen-
eral and from the methods of Islam and its carriers in particular.
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They were anxious not to stir 5 war with conservatiam which
they were not confident they could win, and they did not realize
that spiritual intercourse with the universe is the necessary
requigite of any human realization of perfection, of that moral
power which is strong enough to withstand the stormas.

Western Science and Lilerature

Our young men were thus drawn away from serious confronta-
tion wilh the Islimic message and its carriers, In this they were
encouraged by what they observed of positive science and posi-
tivist philosophy, ruling for them that religious questions are not
subject to logic, that they do not fall within the realm of scien-
tific thinking, and that the metaphysicil assumptions implied in
those questions fall outside the realm of the scientific method.
Our men have also observed the clear separation of stale and
church in the western countries, They learned that despite the
fact that the constitutions of these countries prescribe that their
kings are the protectors of Protestantism or.Catholicism, or that
the official religion of the state is Christianity, the Western states
do not mean any more than to subscribe to the public observance
of the feasts and other occasions of the Christian calendar.
Hence they were encouraged fo enter'into this line of scientific
thinking and to derive therefrom, as well as from the related
philosophy, literature and art; all the inspiration possible., When
the time came to transfer their attention from study to practical
life, their occupations pulied them away further from those prob-
lems which they could not solve even at the time of their study.
Their minds, therefore, continued to run in their original courses.
They looked at conservatism with contempt and pity and drew
their nourishment/from the lifeline of western thought and phi-
losophy. Remembering this lifeline as the source from which they
obtained their nourishment in their youth, they continued to find
therein their intellectual pleasure; their admiration for it was
always growing.

Nevertheless, the Orient stands today in great need of learning
from western thought, literature and art. The present of the
Orient is separated from ity past by centuries of lethargy and
conservatism which have locked its old healthy mind in ignorance
and suspicion of anything new. Anyone who seeks to dissolve
this thick curtain must needs be assisted by the most modern
thinking in the world if he is Lo forge anew the link between the
live present and the great legacy of the past.
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Eﬁqrts of Islamic Reform

It is undeniable that we must acknowledge the worthy western
achievements in Islamic and Oriental studies. These have pre-
pared the road for Muslims as well as Orientals to enter these
fields of research with greater promise than was epen to their
western colleagues. The Muslims and Orientals are naturally
closer to the spirit of Islam and the Orient which they are seek-
ing to penetrate. As long as the new leadership in this field has
come from the West, it is the Muslim’s and Oriental’s duty to look
into the products of the West, to correct their mistakes, and to
give to the discipline the proper orientation which will re-estab-
lish the unity of the old and the new. This shoutd not be done
merely on paper, for it ia a living legacy, gpiritual and mental,
which the heirs ought to represent to themselves, to add thereto,
and. to illumine with their own vision and understanding of the
central realities.

Many of our young men have succeeded in their undertaking of
acientific researches on these lines. The orientalists have often
appreciated their work and complimented them on their contri-
butions to scholarship. '

Western Missionaries and Muslim Conservalives

Scientific cooperation in Islamics between Muslim and Orien-
tal scholars on one hand, and western scholars on the others, is
worthy of great promise. Although it has just begun to make
progress, we yet notice that the Christian missionaries continue
their attacks against Islam and Muhammad with the same feroc-
ity as their predecessors to whom we have alluded earlier. In this
they are encouraged and supported by the western colonialist
powers in the name of freedom of opinion. These very mission-
aries were themseives thrown out of their countries by their own
governmenis because they were not trusted by them to implant
true faith in the hearts of their own co-religionists at home.?8
Moreover this colonialism assists the leaders of conservatism
among the Muslims. Colonialism in fact has brought about a
coalescence of the two tendencies: on the one hand it confirms the
infusion of Islam with that which is not Islamic, such as the
irrational and unrefined superstitions added to the life of the
Prophet; on the other hand, it confirms the antagonists of Islam
in their attacks against these forgeries,
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The Idea and Plan of This Rook

The circumstances of my life have enabled me to ohserve all
these maneuvers in the. various countries of the Islamic East,
indeed throughout the Muslim World, and to discover their final
purpose. The objective of colonialism is to destroy in these
countries the freedom of opinion, the freedom to seek the truth.
I have come to feel that I stand under the duty to feil these ma-
neuvers and spoil their purpose, for they are certainly harmful
to the whole of mankind, not only to Isldm and the Orient. What
greater damage could befall humanity than to have its greater
half, the half which has throughout history been the carrier of
civilization, to wallow in sterility and conservatism? It was this
consideration which led me at the end of the road of life to the
study of the life of Muhammad, the carrier of the message of
Islam and the target of Christian atfacks on one side and of
Muslim conservatives on the other. But I /have resolved that this
will be a scientific study, developed on the western modern
method, and written for the sake of truth alone.

I began to study the history of Muhammad and to look more
closely into the Sirak of Ibn Highim, the Tabagat of Ibn Sa‘d, the
Maghizi of Waqidi, and the Spirit'of Islom of Sayyid Ameer Al
Then I took care to study what some orientalists have written on
the subject such as the work of Dermepghem, and also that of
Washington Irving. The winter of 1932 at Luxor provided me
with the occasion to begin my writing. At that time I was quite
hesitant to publish my thoughts because I feared the storm which
the conservatives and their followers who believe in superstitions
might raise, But | was encouraged by a number of professors in
the Islimic institutions of learning, many of whom took such
care in studying my writing and making pertinent observations
on it that I resolved to follow my scientific treatment of the life
of Muhammad to a conclusion. It was the encouragement of these
men that stirred me to search for the best means by which to
analyze the biography of the Prophet.

The Qur'an as the Most Reliable Source

I discovered that the most reliable source of information for
the biography of Muhammad is the Holy Qur'an. It contains a
reference to every cvent in the life of the Arab Prophet which
can serve the investigator as a standard norm and as a guiding
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light in his analysis of the reports of the various biographies and
of the Sunnah. As I sought to understand all the Qur'anic refer-
ences to the life of the Prophet, Professor Ahmad Lutfi al
Sayyid, of Dar al Kutub al Migriyyah, offered me great assist-
ance by letting me use a topically arranged collection of all the
verses of the Qur’an. While analyzing these verses, 1 began to
realize that it was necessary to discover the causes and occasions
of their revelation. I acknowledge that despite all the effort 1
put in that direction I was not always successful. The books of
exegesis aometimes refer to these relations but often overlook
them. Al Wahidi’s Asbdb ol Nuzal, and Ibn Salimah's al Ndsikh
Wa al Mansikh treat this matter very precisely but, unfortu-
nately, very briefly. In these as well as other books of exegesis,
[ discovered many facts which helped me in my analysis of the
claims various biographies have made as well as the many other.
facts worthy of being congidered and investigated by all scholars
of the Qur'an and Sunnak.

Candid Advice

As my research progressed I found candid advice coming to me
from all directions, especially from the professors of Islam and
the learned men of religion. Dar al Kutub al Misriyyah and its
officers were responsible for the greatest assistance. No expres-
sion of appreciation of their work is adequate. Suffice it here to
mention that, encouraged by his director and other senior offi-
cers, Professor ‘Abd al Rahim Mahmid, Editor in the Division
of Literature, used often to save me from great trouble by bor-
rowing for me all the needed books. Whenever I did manage to
go to Dar al Kntub, all the employees were delightfully ready to
assist me'in my search. Some of these men were personally
known to me and others were not. I referred many a question
which was opaque or presented difficulties to those of my friends
whom I knew would shed some light thereon; and more often
than not the confusion or opaqueness wag cleared. This was many
times the case with the Grand Shaykh Muhammad Mustafa al
Maraghi, along with my expert friend, Ja'far Pasha Waliy, who
lent me several of his books, such as the Sakih of Muslim and the
histories of Makkah, and who guided me in many problems.
Makram ‘Ubayd Pasha, another friend of mine, lent me Sir
William Muir's The life of Muhammad and Father Lammens’s
Islam. This valuable assistance is ail.in addition to that which I
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found in the writings of the contemporary authors such as Fajr
al Isliim by Ahmad Amin, Qisas al Anbiyd’ by ‘Abd al Wahhab
al Najjar, Fi al Adab al Jahili by Taha Husayn, The Jews in
Arabia by Israel Wolfenson, and many other contemporary works
mentioned in my list of old and new references used in the prepa-
ration of thia book.

As I progressed in my research more and more complicated
problems emerged which overtaxed my powers. Throughout,
the biographies of Muhammad and the books of exegeses as well
as'the works of the oriantalists have assisted me in achieving a
measure of certainty of purpose. I found myself compelled to
limit my investigation to the events in the life of Muhammad and
to refrain from tackling a number of side issues connected there-
with. Had I allowed myself to indulge in the discussion of all
these problems, I would have needed to write many volumes of
this size or larger. Let me mention in passing that Caussin de
Perceval wrote three volumes under the title Study in Arab
History, of which he devoted the first two to the history and life
of the Arab tribes and the third to the history of Muhammad
and his first two successors, Abfi Bakr and ‘Umar, Likewise, the
Tabagadt of Ibn Sa'd devoted one of its many volumes to the life
of Muhammad and all the others to the lives of his companions.
My purpose in this work ‘has never gone beyond the investi-
gation of the life of Muhammad itgelf: therefore, I did not allow
myself the liberty to investigate the other problems involved.

Restriction to the Life of Muhammad

Another consideration restricted me to the fronticrs of the life
of Muhammad—the greatness, majesty, and brilliance which
make his life unique among all others. How great was Abid Bakr!
And how great was ‘Umar! Each was a great sun eclipsing all
others around him. How great, too, were the first Muslims, the
companions of Muhammad, who are remembered from genera-
tion to generation with the greatest pride. All these men,
however, stood beneath Muhammad, reflecting his light and his
glory. It is not easy therefore for the investigator to restrict
himself to the life of Muhammad alone. This is all the more so if
the investigation is to follow the modern scientific method, and
thereby present the greatness of that life with allits strength and
moving appeal in 2 manner which both Muslims and non-Muslims
may accept and admire.
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If we were to disregard those foolish fanatics, such as the
missionaries and their like, whose purpose never goes beyond
vituperation of Muhammad, we could still find a clear and dis-
tinct respect for greatness in the life of Muhammad in the works
of the western orientalists. In his On Heroes and Hero Worship,
Thomas Carlyle devoted a chapter to Muhammad in which he
described the revelation of Muhammad as issuing from a spark
that is divine and holy. He understood Muhammad’'s greatness
and portrayed it in ita whole strength. Likewise, Muir, Irving,
Sprenger, and Weil, among other orientalists, eloquently de-
scribed the greatness of Muhammad. A lack of vision, penetra-
tion, and critical skill prevented some of them from regarding
one point or another of Muhammad's life as other than blame-
worthy. It is probable that they had relied in their investigation
on unreliable biographies and books of exegesis of the Prophet,
forgetting that the earliest biography was not written down
until two centuries after Mubammad's death, and that during
this time a great number of Israelitisms and other forgeries were
forced into his biography and into his teachings. Generally,
western orientalists acknowledge this fact even though they at-
tribute to the Prophet materials which the least investigation
would reject as superfluous. The cases of the goddesses of
Makkah, of Zayd and Zaynab, of the wives of the Prophet, con-
stitute examples of such superfluous materials as I have had the
occasion to investigate in this book.

This Rook as Mere Beginning of Research

No one should think that research in the life of Muhammad is
completed with this work. It ia closer to the truth for me to say
that my ‘work is really only the beginning of scientific research
in this field in Arabic and that all my efforts in this regard do not
make my work any more than a mere beginning in the scientific
as well as Islamic undertaking of this grave subject. As many
schelars have devoted all their eacrgies to the study of one period
of history, even as Aulard has specialized in the study of - the
French Revolution, some scholars and historians ought to devote
themselves to the study of the Age of Muhammad. The life of Mu-
hammad is certainly worthy of being studied in a seientific and
academic manner by more than one apecialist or by more than one
competent scholar. I have no doubt that any efforts spent on such
seientific study of this brief peried in the history of Arabia and
on investigating the relations of A'rabia to other countries during
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that age will prove beneficial to mankind as a whole, not merely
to Islam or the Muslims. Such a study will clear many psycho-
logical and spiritual problems and prepare them for scholarly
research. It will shed great light on the social moral and legis-
lative life of Arabia and thus iluminate areas which so far
science has been unable to penetrate on account of the religious
conflict between Islam and Christianity, Such a study would
dissipate the futile attempt at westernizing the Orientals or
Christianizing the Muslims in a way that history has proven to be
impossible and harmful to the relations of the various parts of
mankind with one another,

Universal Renefits of the Study

Indeed, I would even go further. I'would assert that such a
study may show the road to mankind as a whole to the new
civilization to which it is currently groping. If western Chris-
tendom is too proud to find Lhe new light in Islim and in its
Prophet but willingly accepls it from Indian theosophy and other
religions of the Far East, then it devolves upon the Orientals
themselves, Muslims, Jews or Chrislians, to undertake this study
in all objectivity and fairness in order to reach and establish the
truth. Islamic thought rests on a methodology that is scientific and
modern as regards all that relates man to nature. In this respeci
it is perfectly realistic. But it becomes personalist the moment it
leaves nature to consider the relationship of man to the cosmos
as a whole and to his creator. Moreover, in the psychological
and spiritual fields Islamic thought made contributions which
science has not yet been-able either to confirm or to deny. Al-
though science may not regard these discoveries as facts in the
scientific sense of the terms, they still remain the constituents of
man’s happiness and the determinants of his conduct in the
world. What then. is life? And what is man's relation to this
world? How shall we explain his concern for life? What is the
common faith which inspires human groups and by which their
morale is raised to high pitch or dissolved? What is being? And
what id the unity of being? What is the place of man in this being
and in its unity ? These are problems of metaphysics and a whole
literature has arisen around them. Answers far nearer human
understanding and implementation than are usually found in the
literature of metaphysics are found in the life of Muhammad
and his teachings. Ever since the ‘Abbasi period, Muslim think-
ers have spent centuries looking for metaphysical answers.
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Likewise western thinkers have spent three centuries, from the
sixteenth through the nineteenth, to lead the West to modern
science in the same manner as the Muslims have done in the past,
Once more, science stands today as it stood in the past as failing
to realize human happiness on earth. Such happiness is impos-
gible to realize unless we resume research for a correct under-
standing of the personal relationship of man to the cosmos and
to the creator of the cosmos, and unless such understanding ia
sought on the basis of a divine unity, which ig eternal and immu-
table, and with regard to space and time in relation to our short
life. The life of Muhammad provides us with the best example of
personalist communion with being as well as the best materials
for a scientific study of this relationship. The same materials
may equally be the object of practical study for those who are
endowed therefore but naturally removed from achieving such
communion with God as the Prophet had achieved. It is most
likely that the scientific study, and the practical study, if felic-
itously undertaken, may yet shake our world loose from the
paganigm into which it has fallen in spite of its religious creeds
and scientific doctrines. It may yet save the world from its pres-
ent monolatry of wealth that has made all science,art, and ethics
its servants and conscripted @ll man’s powers to do its bidding
and sing its praises. Such hopes may still be far from realization,
However, the beginning of the end of this all-embracing pagan-
ism of modern times g clearly distinguishable under close
observance of the current flow of events. Perhaps, these humble
beginnings will grow and become surer of themaelves when
scholarship has found answers to these spiritual problems
through the study of the life of Muhammad, of his teachings,
of his age, and of the spiritual world revolution which he
incepted. Should such scientific and acholarly research uncover
for man his stronger bonds with the higher reality of the world,
it would have then provided the new civilization with its first
foundation,

As T said already, this book is only a mere beginning on this
road. It will prove sufficient reward for me if it should succeed
in'convineing the reader of the validity of its agsertions, and the
scholars and researchers of the need for dedication and special-
ization if the fina! end of the study is to be reached. God will
surely reward the good doers.

Muhammad Husayn Haykal



Preface to the
Second Edition

The speed with which the first edition of this work was ex-
hausted has exceeded all expectations: Ten thousand copies were
printed of which one-third were sold before the book came off the
press. The remaining copies were sold during the first three
months following its publication. If this is any indication, the
reader must have been quite interested in its contents. A second
printing, therefore, is as imperative as the reconsideration of
those contents.

An Observation

Without a doubt, the title of the book attracted the reader
most. The attraction may slso have been due to the method with
which the subject was treated. Whatever the reason, the thought
of a second edition has occasioned the question of whether or not
I should allow the book to be reprinted without change or have
it corrected, considering that a need for correction, clarification,
or addition has in the meantime seemed to me evident. Some,
whose counsel I certainly value, have advised me to make the
second edition an exact copy of the first in order to achieve
equality between the earlier and later buyers and to allow myself
longer time for revision thereafter. This view almost convinced
me. Had T followed i{, this second edition would have been put

.in the hands of the readers many months ago. But I hesitated
to accept this advice and finally decided in favor of revisions
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which many considerations had made necessary. The first of
such considerations concerned a number of observations which
Muhammad Mustafid al Maraghi, Grand Shaykh of al Azhar,
had kindly made when he read the first parts of the book as they
came from the press, and kindly decided to write the foreword.
When the book made its appearance, a number of ‘ulamd’ and
other scholars spoke and wrote about it. Their observations were
all preceded by numerous compliments for the achievement of
Lthis work, indeed more than the book actuaily deserved. These
observations were based upon the understanding that a book
about the Arab Prophel, which is so well written that it has
won their approval and appreciation, ought to be absolutely free
of all shortcomings. It Is therefore necessary for me to take
them into account and give them the consideration due.

It was perhaps this very approval and appreciation of the
readers which moved them to make observations on incidental
matters related neither to the essence of the book nor to its
main themes. Some of them, for instance, pleaded for further
clarification of certain points. Others ealled for closer scrutiny
of my use of prepositions. Still ethers suggésted different words
better to express the meanings I intended. A number of them
did focus on the themes of the book and therefore caused me to
review what I have written. 1 certa’:ly wish that this second
edition will come closer to satisfying all these writers and
scholars. All this notwithstanding, I still believe that this book
provides no more than 2 mere beginning in the Arabic Ianguage
of auch studies using the modern scientific methed.

A Turther consideration caused me to review the first edition.
Having read the many observations made, most of which were
not new, 1 became convinced as T read my work again that I
ought to add, where relevant,.a discussion of the points to which
the observations referred in order at least to convince iheir
authors of my point of view and of the veracity of my argu-
ments. My reconsideration of some of these points open.d new
vistas which any student of the biogfaphy of the Arab Prophet
will have to study. Although 1 am proud that the first edition
did in fact deal with the pointa raised in the reviews, 1 am more
proud yet today to present to the reader this second edition in
which the same peiniz have been treated more fully. No study,
however, ean be full or perfect which underlakes the investiga-
tien of the life of the greatest man history has known—the Seal
of the Prophets and of the Messengers from on high—may Cod’s
peace and blessing be upon him.
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In this edition, I have tried to address myself to a number of
observations made regarding my method of investigation. I have
added to the book two new chapters in which I have dealt with
matters which have been only slightly referred to toward the
end of the preface of the first edition. I have also re-edited the
work wherever it needed editing, and added fo its various sec-
tions and paragraphs such points as my rethinking has made
necessary,

Anawering the Followers of Weslern Orientalisis

I want first to address myself to a letter 1 received from an
Egyptian writer. He claimed that his letter is an Arabic trans-
lation of an article he wrote for a German Orientalist magazine
in criticism of this book. I have not published this letter in the
Arabic press because it contains many unfounded attacks; and I
thought that its author had better bear the responsibility of pub-
lishing it if he wished to. Nor will I inention his name here
because T believe he will repudiate his old views when he reads
the eritical analysis that follows, The substance of the letter is
that my The Life of Muhammad is not a scientific one in the
modern sense. He argues that I have depended upon Arabic
Sources alone and have not consulted the studies of German ori-
entalists such as Weil, Goldziher, Noldeke, and others, and
have not adopted their conclusions. The Jelier also blames me for
regarding the Qur'an as a certain historical document, whereas
the investigations of the foregoing orientalists have proven that
it hag been tampered with and been changed after the death of
Muhammad in the first century A.H. It reported that these inves-
tigations have discovered that the name of the Prophet is a case
in point; that having once been “Qutham” or “Quthamah,” it
was later changed to “Muhammad” in order to accord with the
verse, “Jesus said: O Children of Israel, I am the Prophet of
God sent to you to confirm the scripture that is already in my
hand and to announce to you the advent of a prophet after me
whose name shall be Ahmad.”" This fabrication was deemed
desirable in.order to forge a link between the Prophet and the
Evangel’s announcement of a prophet coming after Jesus. More-
over, the letter added, the researches of ihe orientalists have
revealed lhal the Prophet suffered from epilepay, that his so-
called revelations werce really effects of his epileptic attacks: that
the symploms of epilepsy—Iloss of conscinusness, perspiration,
convulsion, foam around the mouth—were all apparent in his
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case. It waa after he recovered from these fits that he claimed
that the revelation had come to him, recited it to the believers,
and claimed that it had come from God.

By itself, this letter is not worthy of attention or investigation.
Its author, however, is a Mualim and an Egyptian. Had he been
an orientalist or a missionary, I would have let him alone to rave
ag he pleased. What I have said in the preface to the first edition
in this regard is sufficient refutation for such people and views.
The suthor of this letter, however, is an example of a class of
young Muslims who are too ready to accept what the orientalists
say and regard it as true knowledge. It is precisely to this class
of people that I want now to address myself and warn them of
the errors in which the orientalists fall. Some of these oriental-
ists are candid and scholarly despite their errors. Error nonethe-
less finds its way into their conclusions cither because of their
lack of mastery of the nuances of the Arabic language, or of their
prejudice against religion as such, or Isldm in particular, which,
in turn, conditions them to seek to destroy the fundamental basis
of religion. Both shortcomings are unworthy of scholars and it
behooves them to seek a remedy therefor. We have seen Christian
thinkers who, moved by this same antagonism, denied that Jesus
ever existed in history; and we have seen others who have gone
further and have even written about the madness of Jesus, The
western thinker's innate antagonism to religion was generated
by the struggle between the Church and the state and this led
hoth the men of science and the men of religion to pull in differ-
ent directions in order to-wrench power from the other side and
seize it for themselves. Iglam, on the other hand, is free of such
strife; Muslim scholars, therefore, should not be affected by it as
their western colléagues have been. In most cases, to fall under
such a complexus would vitiate the research. Muslim readers
therefore, should watch oul more carefully when they read a
religions study by a westerner. They should scrutinize every
claim these studies make for the truth. A large measure of their
researchedare deeply affected by this past atrife which the men of
religion and the men of science had waged againat one another
during long centuries.

Dependence upon the Muslim Biographers

The case of the letter from the Egyptian Muslim colleague
clearly points to the need for such care. His first criticism con-
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cerned my dependence upon Arabic and Islamic sources. Of
course this is not denied. But I have also consulted the books of
the orientalists mentioned in my list of references. The Arabic
sources, however, constituted my primary sources as they con-
stituted the primary sources for orientalists before me. That
is natural, For these sources, and the Qur'in above all, were the
first ones ever to discuss the life of the Arab Prophet. There is
nothing objectionable if such early historical documents are
taken as primary sources for any modern and scientifie biograph-
ical study of the Prophet. Néldeke, Goldziker, Weil, Sprenger,
Muir, and other orientalists have all taken the same works as -
primary sources for their studies, just as I have doné. T have also
allowed myself as much liberty in serutinizing the reports of
these works as they did, And I have also not omitted to consult
some of the early Christian books which the orientalists had
consulted despite the fact that they were products of Christian
fanaticism rather than of scholarly research and criticism. If
anybody were 1o criticize my work on the grounds that I have
allowed myself to differ from some orientalists and have arrived
at conclusions other than their own, he would in fact be calling
for intellectual stagnation—a congervatism not less reactionary
or retrogressive than any other conservatism we have known. It
is unlikely that any of the orientalists themselves agree with such
call; for to do so implies approval of religious stagnation. Neither
for me nor for any scholarly student of history is such a stand
viable. Rather, I should ask myself, as well as any other scholar,
to scutinize the work of his colleagues, Unless he is convinced by
clear evidence and incontestable proofs, he should seek other ways
to the truth. To this task 1 call those of us, particularly the
youth, who admire the researches of the Orientslists. This has
also been my task. Mine is the reward where I have in fact
arrived at the truth; and mine is the apology where I have erred
despite my good intentions.

The Orientalists and the Bases of Religion

The aforesajid Muslim Egyptian's letter gives evidence of the
western orientalists’ extreme care to destroy the basis of religion.
They claim that their researches have established that the Qur'an
is not a historical document devoid of doubt but that it has been
tampered with and edited, and many verses added to it for re-
ligious or political ulterior purposes in the first century after
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the death of the Prophet of Islam. [ am not questioning the
author of the letter from an Islamic point of view but arguing
with him, as it were, as a fellow Muslim, the veracity or other-
wise of the Islamic conviction that the Qur'an is the work of
God and that it is imposaible for it to be forged. The stand from
which he wrote his letter is clearly that of the orientalists who
hold that the Qur'an is a book written by Muhammad. Accord-
ing to a number of orientalists, Muhammad wrote the Qur'an
in the belief that it was God’s revelation to him; according to
‘others, Muhammad claimed that the Qur'an was the revelalion
of God merely in order to prove the genuineness of his message.
Let me then address the author of this letter in his'own language
assuming that he is one of those free thinkers who refuse to be
convinced except by scientific, apodeictic proof.

The False Charge of Forgery

Qur young author depends.upon the western orientalists and
their views, A number of these do think of the Qur'an in the
manner this young author exemplified. Their claim is based upon
flagrant motives which stand at the farthest possible remove
from science and the scientific method. Suffice it to expose the
incoherence of their arguments that the phrese, “and announc-
ing the advent of a prophet after me whose name shall be
Ahmad"”? was added to the Quv'an after the death of the
Provhet in eorder to establish proof of Muhammad’'s prophet-
hood based upon. the scriptures preceding the Qur'an. Had
these orientalists who make this claim truly sought to serve the
purpose of science, they would not have recoursed to this cheap
propaganda that the Torah and the Evangel are truly revealed
books. Had ‘they hencred science for its own sake, they would
have treated the Qur'in on a par with the scriptures antecedent
to it. Bither they would have regarded the Qur'an as sacred
as these scriptures—in which case it would have been natural
for il'te refer to ila antecedents—or, they wonld have regarded
all these hooks as they did the Qur'an and imputed to Lhem the
same kind of doubtful nature as they did to it, holding as well
their authgrs to have forged or written them in satisfaction of
ulterior religious or politieal purposes. Had the orientalists held
such a view, logic would rule out their claitm that the Quran
had been tampered with and forged for political and religious
purposes. It is inadmissible that the Mustims would have sought
such confirmation of Muhammad's claim Lo prophethood from
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these scriptures after Muslim dominion had been establighed,
the Christian empire vanquished, so many other peoples of the
earth subjugated andg, indeed, after the Christians themselves
had entered inte Islim en masse. The inadmissibility of these
orientalists’ claims is demanded by genuine scientific thought.
Furthermore, the claim that the Torah and the Evangel are
sacred whereas the Qur'an is not js devoid of scientific support.
Therefore, the claim that the Qur’an had been tampered with
and forged in order to seek confirmation of. Muhammad's
prophethood on the basis of the Torah and the Evangel is g piece
of sheer nonsense unacceptable to either logic or history,

Those western orientalists who have made this ‘false claim
are very few and belong to the more fanatic group. The majority
of them do believe that the Qur'an which is in our hands today is
precisely the Qur'in which Muhammad. had recited to the
Muslims during his lifetime; that it Was neither been tampered
with nor forged. They admit this explicitly in their writings
while criticizing the method by which the verses of the Qur'in
were collected and its chapters arranged—a matter of discussion
which does not belong here. The Muslim students of the Qur'an
did in fact study these eriticisms and iexposed their errors. As
for our purpose here, suffice it to Jook at some orientalists’ writ-
ing on this subject. Perhaps our young Muslim Egyptian avthor
would thereby be convinced and, perhaps, he would convinee
those of his fellows who think like him.

Muir Rejects the Forgery of the Qur'in

The orientalists have writien great deal on this subject. We
can select a passage by Sir William Muir from his book, The
Life of Mahometyin the hope that those who claim that the
Qur'an has heen forged will realize wherein they have erred,
to the detriment of both the truth and their own scholarship.
It should be remembered that our author, Muir, is a Christian,
an engagé and proud Christian, as well as a missionary who
_hever misses oceasion lo crilicize the Prophet of Isiam or its
seripture,

When he canie to speak of the Qur'an and the veracily and
precision of its text, he wrote:

“The divine revelation was the corner-stone of Islam. The
recital of a passage from it formed an essential part of
daily prayer public and private; and its perusal and repeti-
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tion were enforced ns a duty and a privilege fraught with
religious merit. This ia the universal voice of early tradition,
and may be gathered also from the revelation itself. The
Coran was accordingly commitied to memory more oF less
by every adherent of Islam, and the extent to which it could
be recited was one of the chief distinctions of nobility in
the early Moslem empire. The custom of Arabia favoured
the task, Passionately fond of poetry, yet possessed of but
Limited means and skill in committing to writing the effu-
sions of their bards, the Arabs had long been habituated to

" imprint these, as well as the tradition of genealogical and

other tribal events, on the living tablets of their hearts.

The recollective faculty was thus cultivated to the highest

pitch; and it was applied, with all the ardour of an awakened

spirit, to the Coran. Such was the tenacity of their memory,
and so great their power of application, that several of

Mahomet's followers, according to early tradition, could,

during his life-time, repeat with scrupulous accaracy -the

entire revelation.

“However retentive the'Arab memory, we should still have
regarded with distrust a transcript made entirely from that
source. But there is good reason for believing that many
fragmentary copies, embracing amongst them the whole
Coran, or nearly the whole, were made by Mahomet's fol-
lowers during his life. Writing was without doubt generally
known at Mecca long before Mahomet assumed the propheti-
cal office. Many of his followers are expressly mentioned as
employed by the Prophet at Medina in writing his letters or
despatches.., . ..Some of the poorer Meccan captives taken
at Bedr were offered their release on condition that they
would. teach a certain number of the ignorant citizens of
Medina to write. And although- the people of Medina were
not so generally educated as those of Mecca, yet many are
distinctly noticed as having been able to write before Islam.
The ability thus existing, it may be safely inferred that the
verses which were so indefatigably committed to memory,
would be likewise committed carefully to writing.

“We also know that when a tribe firat joined Islam,
Mahomet wag in the habit of deputing one or more of his
followers to teach them the Coran and the requirements of
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the faith, We are frequently informed that they carried
written instructions with them on the latter point, and they
would naturally provide themselves also with transcripts
of the more important parts of the Revelation, especially
those upon which the ceremonies of Islam were founded, and
such as were usually recited at the public prayers. Besides
the reference in the Coran to its own existence in a written
form, we have express mention made in the authentic tra-
ditions of Omar's conversion, of a copy of ‘the 20th Sura
being used by his sister’s family for social and private de-
votional reading. This refers to a period preceding, by three
- or four years, the emigration to Medina. If transcripts of the
revelations were made, and in common use, at that early
time when the followers of Islam were few and oppressed,
it is certain that they must have multiplied exceedingly
when the Prophet came to power, and his Book formed the
law of the greater part of Arabia, :

“Such was the condition of the text of the Coran during
Mahomet’s life-time, and such it remained for about a year
after his death, imprinted upon the hearts of hig people,
and fragmentary transcripts increasing daily. The two
sources would correspond closely with each other; for the
Coran, even while the Prophet was yet alive, was regarded
with & superstitious awe as containing the very words of
God; so that any variations would be reconciled by a direct
reference to Mahomet himself, and after his death to the
originals where they existed, or copies from the same, and
to the memory of the Prophet’s confidential friends and
amanuenses.

“It wag not till the overthrow of Moseilama, when a great
carnage took place amongst the Moslems at Yemama, and
large numbers of the best reciters of the Coran were slain,
that a misgiving arose in Omar’s mind as to the uncertainty
which would be experienced regarding the text, when all
those who had received it from the original source, and
thence stored it in their memories, should have passed away.
‘I fear,’ said he, addressing the Caliph Abu Bakr, ‘that
slaughter may again wax hot amongst the reciters of the
Coran, in other fields of battle: and that much may be lost
therefrom. Now, therefore, my advice is, that thou shouldest
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give speedy orders for the collection of the Coran. Abu
Bakr agreed, and thus made known his wishes to Zeid ibn
Thabit, a citizen of Medina, and the Prophet's chief aman-
vensis: ‘Thou art a young man, and wise; against whom
no one amongst us can cast an imputation; and thou wert
wont to write down the inspired revelations of the Prophet
of the Lord. Wherefore now search out the Coran, and
bring it together.’ So new and unexpected was the enter-
prise that Zeid at first shrank from it; .and doubted the
propriety, or even lawfulness, of attempting that which
Mahomet had neither himself done nor commanded to be
done. At last he yielded to the joint entreaties of Abu Bakr
and Omar, and seeking out the fragments of the Coran from
every quarter, ‘gathered it together, from dateleaves, and
tablets of white stone, and from the breasts of men.! By
the labours of Zeid, these scattered and confused materials
were reduced to the order and sequence in which we now
find them, and in which it is said that Zeid used to repeat
the Coran in the presence of Mahomet. The original copy
prepared by Zeid was probably kept by Abu Bakr during
the short remainder of his reign. It then came into the pos-
session of Omar who .. . committed it to the custody of
his daughter Haphsa, the Prophet’s widow. The compilation
of Zeid, as embodled in this exemplar, continued during
Omar's ten years' Caliphate to be the standard and authori-
tative text.

“But variety of expression either prevailed in the previous
transcripts and modes of recitation, or soon crept into the
copies which were made from Zeid's edition. Mussulmans
were seandalised. The Coran sent down from heaven was
ONE; but where was now its unity? Hodzeifa, whe had
warred both in Armenia and Adzerbaijan and had observed
the different readings of the Syrians and of the men of Irac,
alarmed at the number and extent of the variations, warncd
Othman to interpose, and ‘stop the people, before they should
differ regarding their Scripture, as did the Jews and Chris-
tians.’ The Caliph was persuaded, and to remedy the evil
had recourse again to Zeid, with whom he associated a
gyndicate of three Coreish. The original copy of the first
edition was obtained from Haphsa's depository, the various
readings were sought out from the. different provinces, and
a careful recension of the whole set on foof. In case of dif-
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ference between Zeid and his coadjutors, the voice of the
latter, as conclusive of the Coreishite idiom, was to pre-
ponderate; and the new collation was thus assimilated ex-
clusively to the Meccar; dialect, in which the .Prophet had
given utterance to his inspiration. Transcripts were multi-
plied and forwarded to the chief cities in the empire, and
the previously existing copies were all, by the Caliph's
command, committed to the flames. The old original was
returned to Haphsa's custody.

“The recension of Othman had been handed down to us
unaltered. So carefully, indeed, has it been preserved, that
there are no variations of importanee-—we might almost
8ay no variations at all—among' the innumersble copies of
the Coran scattered throughout the vast bounds of the em-
pire of Islam. Contending and emibittered factions, taking
their rise in the murder of Othman himself within a quarter
of a century from the death of Mahomet, have ever since
rent the Mahometan world. 'Yét but ONE CORAN has been
curgent amongst them: and the consentaneous use by them
all in every age up to the present day of the same Scripture,
is an irrefragable proof that we have now before us the
very text prepared by command of the unfortunate Caliph.
There is probably in the world no other work which has
remained twelve centuries with so pure a text. The various
readings are wonderfully few in number, and are chiefly
confined to differences in the. vowel points and diacritical
signs. But these ‘marks were invented at a later date. They
did not exist at ail in the early copies, and can hardly be
said to affect the text of Othman.

“Since, then, we possess the undoubted text of Othman's
recension, it remains to be enquired whether that text was
an honest reproduction of Abu Bakr's edition, with the
simple reconcilement of unimportant variations. There is
the fullest ground for believing that it was so. No early or
trustworthy traditions throw suspicion upon Othman of
tampering with the Coran in order to support hiz own
claims. The Shceahs of later times, indeed, pretend that
Othman left out certain Suras or passages which favoured
Ali. But this is incredible. . . .

“When Olthman's cdition was prepared, no open breach
had taken place between the Omeyads and the Alyites. The
unity of Islam was still complele and unthrealened. Ali’s
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pretensions were as yet undeveloped. No sufficient object
can, therefore, be assigned for the perpetration by Othman
of an offence which Moslems regard as one of the blackest
dye . . . At the time of the recension, there were still
multitudes alive who had the Coran, as originally delivered,
by heart: and of the supposed passages favouring Ali—had
any ever existed—there would have been numerous tran-
scripts in the hands of his family and followers. Both of
these sources must have proved an effectual check upon
any attempt at suppression. Fourth: The party of Ali
shortly after assumed an independent attitude, and he him-
self succeeded to the Caliphate. Is it conceivable that either
Ali, or his party, when thus arrived at power, would have
tolerated a mutilated Coran—mutilated expressly to destroy
his claims? Yet we find that they used the same Coran as
their opponents, and raised mo shadow of an objection
against it. The insurgents are indeed said to have made it
one of their complaints against Othman that he had caused
a new edition to be made, and had committed the old copies
of the sacred volume to the flames; but these proceedings
were objected to simply as unauthorised and sacrilegious.
No hint was dropped of alteration or omission. Such a
supposition, palpably absurd at the time, is altogether an
after-thought of the modern Sheeas.

“We may then safely conclude that Othman’s recension
wag, what it professed to be, namely, the reproduction of
Abu Bakr's edition, with a more perfect conformity to the
dialect of Mecea, and possibly a more uniform arrange-
ment of the component parts—but still'a faithful reproduc-
tion. The most important question yet remains, viz.,
Whether Abu Bakr's edition was itself an authentic and
complete collection of Mahomet's Revelations. The follow-
ing considerations warrant the belief that it was anthentic
and inthe main as complete as at the time was possible.

“Rirst—We have no reason Lo doubt that Abu Bakr was
a sincere follower of Mahomet, and an earnest believer in
the divine origin of the Coran. His faithful attachment to
the Prophet's person, conspicuous for the last twenty years
of his life, and his simple, consistent, and unambitious de-
portment as Caliph, admit no other supposition. Firmly
believing the revelations of his friend to be the revelations
of God himsclf, his first object would be to secure a pure
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and complete transcript of them. A similar argument ap-
plies with almost equal force to Omar and the other agents
in the revision. The great mass of Mussulmans were un-
doubtedly sincere in their belief. From the scribes them-
selves, employed in the compilation, down to the humblest
Believer who brought his little store of writing on stones
or palm-leaves, all would be influenced by the same earnest
desire to reproduce the very words which their Prophet
had declared as his message from the Lord) And 2 similar
guarantee existed in the feelings of the people at large, in
whose soul no principle was more deeply rooted than an
awful reverence for the supposed word of God. The Coran
itself contains frequent denunciations agajnst those who
should presume to ‘fabricale anylhing in the name of the
Lord,’ or conceal any part of that-which He had revealed.
Such an action, represented as/the very worst description
of crime, we cannot believe that the first Moslems, in the
early ardour of their faith and love, would have dared to
contemplale.

“Second.—The compilation was made within two years
of Mahomet's death. We"have séen that several of his fol-
lowers had the entire revelation . . . by heart; that every
Moslem treasured up' more or less some portions in hix
memory; and that there were official Reciters of it, for
public worship and tuition, in all countries to which Islam
extended. These formed a living link between the Revelation
fresh from Mahomet's lips, and the edition of it by Zeid.
Thus the people were not only sincere and fervent in wish-
ing for a faithful copy of the Coran: they were also in
possession of ample means for realising their desire, and
for testing theuaceuracy and completeness of the volume
placed in their hands by Abu Bakr.

“Third.~-A still greater security would be oblained from
the fragmentary transcripts which existed in Mahomet’s
life-time, and which must have greatly multiplied before
the Coran was compiled. These were in the possession,
probably, of all who could read. And as we know Lhat the
compilation of Abu Bakr came into immediate and un-
questioned use, it is reasonable to conclude that it embraced
and corresponded with every extant fragment: and there-
fore, by common consent, superseded them. We hear of no
fragments, sentences, or word intentionally omitted by
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the compilers, nor of any-that differed from the received
edition. Had any such been discoverable, they would un-
doubtedly have been preserved and noticed in thosé tradi-
tional repositories which treasured up the minutest and
most trivial acts and sayings of the Prophet.

“Fourth.—The contents and the arrangement of the Coran
speak forcibly for its authenticity. All the fragments that
could be obtained have, with artless simplicity, been joined
together. The patchwork bears no marks of a designing
genius or moulding hand. It testifies to the faith and rever-
ence of the compilers, and proves that they dared no more
than simply collect the sacred fragments and place them in
juxtaposition.

“The conclusion, which we may now with confidence draw,
is that the editions of Abu Bakr and of Othman were not
only faithful, but, so far as the materials went, complete;
and that whatever omissions there may have becn, were not
on the part of the compilers intentional . . . we may upon
the strongést presumption affirm that every verse in the
Coran is the genuine and unaltered composition® of Mahomet
himgelf."

The Slanderers of Islam

We have quoted Sir William Muir at length. Hence, we do
not need to bring further giiotations from the work of Father
Lammens, Von Hammer, and other orientalists who hold this
view. All these are abusolutely certain that the Qur’an which
we recite today ‘contains all that Muhammad reported in all
candidness as having been revealed to him from his Lord. 1f
a certain grouprof orientalists do not agree and insist that the
Qur'an is forged without regard to these rational proofs which
Muir had-listed and which most orientalists had in fact taken
from Muslim historians and scholars, it is in order to slander
Isldm and. its Prophet. Such is the dictate of hate and resent-
ment. However clever and adept such orientalists may be in
formulating their slander, they will never be able to pass it as
genuine scientific research; nor will they ever be able to fool
any Muslims, except perhaps those young men deluded enough
to think that free research demands of them the denial of their
tradition and the naive acceptance of any nicely presented
falsehood and attacks against their legacy, regardless of the
validity or falsity of its premises and ass’umptions.
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We could have quoted these same arguments of Sir William
Muir and other orientalists directly from their primary Muslim
- sources as written by the scholars of Islam. But we have pre-
ferred to quote them in the words of an orientalist in order to
show those of our youths who are spellbound by western works
that precision in scientific research and a candid desire to seek
the truth are sufficient to lead anyone to the ultimate facts of
history. It was also our intention to show that the investigator
ought to be very exact and precise in his investigation if he is
to arrive at an understanding of his objective unaffected by
ulterior motives or prejudice. Some orientalists undoubtedly
arrive at the truth in some cases; others have not been as
fortunate. The researc}-n which we have'conducted in the writing
of this book has convinced us that as regards-the problem
which the life of the Prophet poses to the scholar most of the
orientalists have indeed erred.

Proper Methodology

It behooves us here to remember that the researcher should
never assert or deny a thesis ‘wntil his research and analysis
have led him to perfect conviction that he has actually grasped
all there is to know concerning the' given problem, Here, the
historian ‘stands in the same predicament as his colleague re-
searcher in the natural scieneces. Such is his duty regardless of
whether the material he analyzes js the work of an orientalist or
_that of a Muslim scholar. If we sincerely seek the truth, our
duty is to scrutinize crilically all that the Arab and the Muslim
scholars have written .in the fields of medicine, astronomy,
chemistry and other sciences, and to reject all that does not
hold its ground before the tribunal of science and to confirm
that which does. The search for truth imposes upon us such
exactitude in higtorieal matters even though they may be related
to the life of the Prophet—may God's peace and blessing be upon
him. The historian is not a mere reporter, He is also a critic of
what he reports, analyzing it and ascertaining the truth that it
contains, There is no criticism without analytic scrutiny; and
science and knowledge constitute the foundation of such criticiam
and analysis.

The exacling analysis which we have quoted in the foregoing
vages regarding the Qur'an is not enough. It does not obviate
the need to respond to the letter of that Egyptian Muslim who
naively believes all the writings of the orientalists, more par-
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ticularly their claim that verses have been added to the Qur'an
regarding the name of the Prophet, that it was once “Qutham”
or “Quthamah.” This claim is false, and it is motivated by the
game ulterior motive that stands behind the charge of the
forgery of the Qur'én,

Let us then return to the last point in the letter of our young
Muslim Egyptian author, He aays that the inyestigations of the
orientalists have established that the Prophet suffered from
epilepsy, that the symptoms of the disease were afl present in
him and that he used fo lose consciousness, perspire, fall into
convulsions and sputter, After recovering from such seizures, the
claim continues, Muhammad would recite to the believers what
he then claimed to be a revelation from God, whereas that was
only an aftereffect of the epileptic fits which he suffered.

The Slander of Epilepsy

To represent the phenomenen of Muhammad's revelations in
these terms is, from the standpoint of scientific research, the
gravest nonsense. The fit of epilepsy leaves the patient utterly
without memory of what has taken place., In fact, the patient
completely forgets that period of his life and can recollect nothing
that has happened to him in the meantime because the processes
of sensing and thinking come to a complete stop during the fit.
Such are the symptoms of epilepsy as science has established
them. This was not the case at all with the Prophet at the
moment of revelation, for his cognitive faculties used to be
strengthened—rather than weakened—and do so to a superla-
tive degree hitherto unknown by the people who knew him
most. Muhammad used to remember with utmost precision what
he received by way of revelation and recited it to hia companions
without a flaw. Moreover, revelation was not always accompanied
by paroxysms of the body. Much of it took place while the Prophet
was perfectly conscious, during his usual wakefulness. We have
advanced sufficient evidence for this' in our discussion of the
revelation of the surah “al Fath” upon return of the Muslims
from Makkah to Yathrib after signing the Pact of Hudaybiyah.®

Scientific investigation therefare reveals that the case of
Muhammad was not one of epilepsy. For this reason very few
orientalists have upheld this claim and these turn out to be the
same authors who upheld the charge of forgery against the
Qur'an. Obviously, in charging Muhammiad with epilepsy, their
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motivation was not the establishment of historical fact but the
derogation of the Prophet in the eyes of his Muslim followers.
Perhaps, they thought, propagation of such views would cast
some suspicion upon his revelation, for it was precisely the
revelation that came as a result of the so-called epileptic fits.
This, of course, makes them all the more blameworthy and, from
the standpoint of science, positively in error.

Return Lo Science

Had these western orientalists been candid, they would not
have presented Lheir non-scientific claims in'the name of science.
Théy did 30 in order to delude the ignorant who, ignorant though
they be of the symptoms of the epileptic disease, are prevented
by their own naiveté from checking the orientalists’ claims
against the writings and opinions of the meén of the medical
sciences. A consultation of medical literature would have quickly
exposed the errors of the orientalists, deliberate or accidental,
.and convinced them that in an ‘epileptic fit all the intellectual -
and spiritual processes come to an absolute stop. When in a fit,
the epileptic patient is either in a ridiculously mechanical state
of motion or on a rampage injurious to his fellow men. He is
utterly unconscious, unknowing of what he himself does, or of
what happens to him, very much-like the somnambulant who
has no control over his movements during his sleep and who
cannot remember them when he wakes up. A very great differ-
ence geparates an epileptic fit from a revelation in which an
intense and penetrating consciousness establishes, in full knowl-
edge and conviction,.a _contact with the supernal ptenum that
enables the prophet to report and convey his revelation. Epilepsy,
on the other hand, stops cognition. It reduces its patient to a
mechanical state devoid of either feeliny or sensation. Revela-
tion is a spiritual heightening with which God prepares His
prophet to receive from Him the highest and apodeictic cosmic
truths that.he may convey them to mankind. Science may
eventually reach some of these Lruths and discover the secrets
and laws of the universe. The rest may never become object of
human knowledge until existence on this earth has come to an
end., Nonetheless, these truths arc apodeictically certain, fur-
nishing true guidance to the earnest heliever though they re-
main opaque to the ignorant whose hearts are locked and whose
vision is dim. )
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Incapacity of Science in Some Fields

We would have understood and appreciated the western orien-
talists having said: “Revelation is a strange psychic phenamenon
inexplicable in terms of contemporary science.” Such a state-
ment would mean that despite its wide scope and penetration,
our science is still unable to explain many spiritual and psychic
phenomena of which revelation is one. This statement is neither
objectionable nor strange. Science is still unable to explain many
natural, cosmic phenomena. The nature of the sun,.moon, stars,
and planets is still largely a matter for hypothesis. These
heavenly bodies are only some of what the human eye, whether
naked or through the telescope, reveals to us of the cosmos.
Many of the inventions of the twentieth century that we pres-
ently take for granted were regarded by our predecessors in the
nineteenth century as pure fiction, Payehic. and spiritual phe-
nomena are now subject to careful acientific study. But they
have not yet been subject to the dominion of science so that it
could be made to reveal their permanent role. We have often
read about phenomena witnessed by the men of science and
ascertained by them without explanation in terms coherent
with scientific knowledge. Psychology, for instance, is a science
which is not yet certain of the 'structures of many areas of
psychic life. If this'uncertainty is true of, tveryday phenomena,
the demand to explain ail the phenomena of life scientifically
must be a shameful and futile exaggeration.

The revelations #f Muhammad were phenomena witnessed by
his Muslim contemporaries. The more they heard the Qut’in,
the more convinged they became of the truth of these revelations,
Among these contemporaries were many of extreme intclligence.
Others were Jews and Christians who had argued with the
Prophet for a long time before, and they believed in his mission
and trusted his revelation in every detail. Some men of Quraysh
had accused Muhammad of magic and madness. Later, convinced
that He was neither a magician nor a madman, they believed
in and followed him. Since all these facts are certain, it is as
unscientific to deny the phenomenon of revelation as it is un-
worthy of the men of science to speak of it in derogative Lterms.
The man of science candid in his search for the truth will not
go beyond asserting that his discipline i8 unable to explain the
phenomenon of revelation according to the materialistic theory.
But he will never deny the factuality of revelation as reported
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by the companions of the Prophet and the historians of the first
century of Islam. To do otherwise would be to fall under
prejudice and betray the spirit of seience.

Slander against Muliammad Is Argumentum ad Hominem

Such obstinate prejudice only proves the determined concern
of its author to arouse suspicion in Islam jtself. Such people have
been incapable of arguing against Isldm because they had found
it sublimely noble, simple, and easy to understand, and realized
that these qualities are-the sources of its strength. They hence
resort -to the trick of the impotent who shifts attention from
the. great idea beyond his reach to the person advocating it,
That is the argumentum ad hominem fallacy which every scholar
should seek to avoid. It is natural for'men to concern themselves
with ideas and not with the personal circumstances of their
authors and advocates, Men do not give themselves the trouble
to investigate the roots of a {ree whose fruits they had found
delectable, nor the fertilizer which had helped it to grow, as long.
as their purpose is not to plant g similar or better tree. When
they analyze the philosophy of Plato, the plays of Shakespeare,
or the paintingsg of Raphael, and find nothing objectionable in
them, they do not look for blameworthy aspects in the lives of
these great men who constitute humanity’s glory and pride. And
if they try to fabricate charges .against these persons, they will
never succeed in- convincing anyone, They only succeed in be-
traying themselves and exposing their ulterior motives. Casting
resentment in the form of scientific research does not alter it
from being what it is; namely resentment. Resentment refuses
to recognize the truth: and the truth will always be too proud
to allow reseatment to be its source or associate. Such is the
case of the orientalists’ charges against the person of the
Arab Prophet- Muhammad, Seal of the Prophets; and that is why
their charges fall to the ground.

That isall I have to say by way of response to those orien-
lalists. to whom the letter of the Egyptian Muslim had referred.
Having thus refuted their views, let me now direct my attention
to a number of observations made on the first cdition of this
book by the Islamicists at home.

It is my earnest hope lhat such base charges unworthy of
.science and unacceptable to scholars will never be repeated
again. Perhaps, hitherto, the oricntalists felt themselves excused
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on the grounds that they were writing for the consumption of
their fellow Christians and Europeans and that they were ac-
tually discharging a national or religious duty imposed upon
them by a patriotism or faith which requires scholarly form to
make its propaganda palatable. Our day, however, ig different.
Communication between the various corners of the globe by
means of radio broadcasting and the press has made it possible
for anything said or published in Europe or America today to
become known throughout the Orient in that same day or even
the same hour. It is therefore the duty of those who assume
the scholarly profession and the pursuit of truth to tear away
from their hearts and eyes every curtain of national, racial, or
religious isolation. They should realize that whatever they say
or write will soon reach the ears of all men throughout the world
and will be subject to universal eriticism and scrutiny. The
absolute and unconditional truth should be the objective of every
one of us: and let us £ll take due care to connect the present
reality of mankind with its past, to regard humanity as one
great unit undivided by nationality, race or religion. Let such
connection be the bond of free fraternity in the pursuit of truth,
goodness, and beauty, and the noblest ideal that humanity has
aver known. Such a bond is alone capable of guiding humanity
in its quick march toward happiness and perfection.

Observations of Muslim Isldamicists

Whereas the naive believers in the exaggerations of the orien-
talists blame us for having recourse to the Arabic sources and
depending upon them, a number of Muslim Islamicists blame
us for turning to the writings of the orientalists rather than
limiting ourselves to the Islamic biographies and books of
Hadith, The latter have also criticized us for not following the
game method as these ancient books.

It was on this basis that some of them made friendly observa-
tions in hope of reaching the fa:! of the matter in guestion.
Others made observations which betray such ignorance or
prejudice as no scholar would wish to associate himself with.
The former took note of the fact that we have not reported the
miracles of Muhammad as the biographies and Hadith have
done. In this regard we wrote in the conclusion of our first
edition: *“The Life of Muhammad, therefore, has realized the
highest ideals possible to man. Muhammad—may God’s peace
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and blessing be upon him—was very careful that the Muslims
should think of him as a human to whom revelation came. He
never accepted that any miracle be attributed to him other
than his association with the advent of the Qur'an, and actually
-told this much to his companions.” As regards the story of the
splitting of Muhammad’s chest we wrote: “Orientalists as well
as Muslim scholars take their attitude towards this event in the
life of Muhammad on the grounds that Muhammad’s whole life
was all too human and noble and that he never resorted to
miracles as previous prophets had done, in order to prove the
veracity of his revelation. In taking this attitude, the above-
mentioned thinkers rely upon the Arab and Muslim historians
who share their view and who deny any place in the biography
of the Arab Prophet to all that is irrational; They regard their
stand as being in perfect accord with the Qur'an’s call to man
to study the creation of God and discover therein His immutable
laws. They find the claim for miracles incoherent with the
Qur'an's condemnation of the associationists as men who do
not reason, as men who have no faculties with which to reason.”
Other more. considerate critica eriticized us for having men-
tioned at all the orientalists’ attacks upen the Prophet, though
we did so but to refute them. In their opinion, this procedure
does not accord with the veneration due to the person of the
Prophet—may God’s blessing be-upon him. Lastly, there is the
class of prejudiced critics who were known even before the
first edition of this book had appeared and, indeed, even before
my researches had been collected in book form. Their strongest
criticism was that I have griven my work the title, “The Life of
- Muhammad,” without jeining it to an invocation of peace and
blessing upon him. Such invocations occur frequently in the
course of the book, I'had thought, noneiheless, that they would
discover their prejudice once the title page of the first edition
came out decorated, as it was, with the verse: “God and his
angels bless the Prophet. O you who believe, invoke God's peace
and blessing upon him and salute him with the salutation of
peace.”t I had also thought that the method used in this book
would jitself dissolve their prejudice. By insisting as they did,
however, they betrayed their ignorance of Islamic truths and
their satiafaction with the imitation of their ancestors,

Let us begin by answering their false criticism in the hope
that neither they nor any others will repeat it regarding this
or any other book. We shall refuse their criticism by turning to
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the books of the classical leaders of Islimic knowledge. Everyone
will then realize the free stand Islam has taken vis-g-vis all
verbal restrictions and will then appreciate the hadith, “This
religion is indeed sound. Analyze it as you wish, but gently.
You will riever find a flaw therein.” Abli al Baga' wrote in his
book, Al Kulliyygt: “Writing the invocation of peace and bless-
ing on Muhammad at the beginning of a book oceurred during
~ the ‘Abbasi period. That is why the Sakih 6f al Bukhari and
others are devoid of it.”7 The majority of the great men of
Islamic knowledge agree that the invocation of peace and bless-
ing upon the Prophet need not be made by the Muslim more
than once in his lifetime, In" his book Al Bahr al Rdig, ibn
Nujaym wrote: “The religious imperative implied in the divine
command, ‘Invoke upon him God's peace and blessing,’ is that
it should' be made at least once in alifetime whether during
or outside the prayer. For no command by itself implies repeti-
tion. On this there is no disagreement.” Likewise, al Shafii
contended with his colieagues on “whether or not the invocation
of God’s peace and blessing on the Prophet is imperative during
the prayer or outside of it Prayer is itself invocation. As it
stands in the above mentioned verse, to invoke God's peace
and blessing upon the Prophet simply means that one should
ask God to bless the Prophet and to salute him the salutation
of peace.” That is the lesson which the Muslim men of knowl-
edge and their leaders have taught in this regard. It proves
that those who claim that this invocation is imperative when-
ever the name of the Prophet is mentioned or writien arc simply
exaggerating. Had they known the foregoing facts, and that the
greatest traditionists had not written such an invocation regard-
ing the Prophet on the title pages or beginnings of their collec-
tions of hadiths, they would perhaps have avoided falling into
their present error.

Refutation of the Orientalists and Its Method

As to those who claim that it does not become a Muslim scholar
to repeat the attacks of the Orientalists and the missionaries
against the” Prophet even in order to refute them, they have
really nothing to stand upon except an Islamic.emotion which
we salute. From the religious as well as scholarly points of view,
they simply have no argument at alt. The Hely Qur'an itself
reported much of what the associationists of "Makkah used to
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say about the Prophet and refuted them with clear and eloquent
argument. The Arabic style of the Qur'an is the highest and
its morals the noblest* It mentioned the aceusation of the
Quraysh that Muhammad was either possessed or a magician.
It said: ““We do know that they say that if is only a man who
teaches Muhammad the Qur’an. But the tongue of him to whom
they refer by this insinuation is foreign whereas this Qur'an
is in the Arabic tongue, plain and clear.”® There are many
such statements in the Qur'in. Moreover, an argument is not
scientifically refuted unless it is honestly and precisely stated.
In, writing this book, my purpose .has been to reach objective
~ truth by means of scholarly research. And I have written my
book s0 that both Muslims and non-Muslims may read it and
be convinced of this objective .truth. Such a purpose cannot be
achieved unless the scholar be honest in his pursuit. He should
never hesitate to acknowledge the truth whencescever it may
come.

Biographies and MHadith Books

Let us return to the first ¢riticism the Muslim students of
Islam have kindly directed to our work, namely, that we have
not taken into consideration the Islamic biographies and Hadith
books and that we have'not followed the same methodology as
. these ancient works. It should: suffice to say in reply to this

criticism that I have resolved to follow the modern scientifie
method and to write in the style of the century and that I have
taken this resolution because it is the only proper one in the
eyes of the conlemporary world, whether for historiography or
any other discipline. This being the case, ancient methods are
ruled out a priori. Between these and the methods of our age
there is great difference, the most obvious of which is the free-
dom to criticise.. Most of the ancient works were written for a
religious purpose and as devotional exercises, whereas con-
temporary writers are interested only in scientific analysis and
criticism. To say this much concerning my method and work
should be sufficient answer to their criticism. But I see the need
for a more detailed treatment in order to show the rensons why
our claggical scholars of the past did not, and these of the present
should not, assume in wholesale fashion the veracity of all that
the books of biography and Hadith have brought. It is also
my intention to clarify the reasons why we ought to observe
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the rules of scientific criticism us closely as possible in order
to guard against all possible errors,

The Difference belween These Books

“The first of these reasons is the difference of these books in
their reporting of events supposed to have taken place in the life
of the Arab Prophet. Those who studied these books have ob-
served that the miracles and extraordinary events reported in-
creased or decreased for no reason other than. the change in
the time when they were written. The earlier report fewer
miracles than the later; and the miracles they do report are less
unreasonable than those reported in later boeks. The oldest
known biography, namely, that of ibn Hisham for example,
has far less material than the Tarikh of Abu al Fida', than
Al Shifa' of Qadi ‘Ayyad and of most later writings. The same
is true of the books of the Hadith, Some of them tell a story
and others omit it, or they report it and point out that it is not
trustworthy. The objective researcher investigating these books
must therefore have a standard by which he can evaluate the
various claims. That which agrees with the standard he would
find acceptable and that which does not, he would subject to
closer scrutiny wherever possible. )

Our ancestors have followed this method in their investigations
at times, and they have omitted doing so at others. An example of
their omission is the story of “the daughters of God.” It is told
that when the Prophet, under ever-increasing oppression of
Quraysh, recited the Qur’anic surah “al Najm” and arrived at the
verse: “Consider al:Lat and al ‘Uzza; and Manat, the third god-
dess,”"* he added : “Thase are the goddesses on high; their inter-
cession with Godvis worthy of our prayers.” He then went on
reciting the surah to its end and when he finished, he prostrated
himself in worship, and Muslims and associationists joined him
and did likewise. This story was reported by ibn Sa‘d in his
Al Tabagat al Kubra without criticism. it also occurs with little
variation in some books of Hadith. Ibn Ishag, however, reported
the story and judged it as being the fabrication of zindigs."
In his Al Biddyah wa el Nihayah fi al Tarikh, ibn Kathir
wrote: “They mentioned the story of the goddesges of Makkah,
whereas we have decided to omit it for fear that the uninstructed
may naively accept it as truth. The story was first reported in
the books of Hadith.” He then reporied a tradition from
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Bukhari in this regard and qualified it as being “unique to
Bukhari, rejected by Muslim.” As for me, I did not hesitate to
reject the story altogether and to agree with ibn Ishaq that
it was the fabrication of zindigs. In analyzing it T brought
together several picces of evidence. In addition to its denial of
the infallibility of the Prophets in their conveyance of their
divine messages, this story must also be subjeet lo modern
scientific criticism.

The Age of These Books

Thé books of the ancestors should be closely scrutinized and
criticised in a scientific manner because the mogt ancient of
them was written a hundred or more years after the death of
the Prophet. At that time, many political and religious move-
ments were spreading throughout the Islamie Empire, each of
which fabricated all kinds of stories and hadiths to justify ity
own  cause. The later books) ‘written during even more
turbulent and unsettled times, are more vulnerable. Political
struggles caused a great deal of frouble to the collectors of
Hadith because they took utmost care jn scrutinizing these
various reports, rejecting the suspicious, and confirming only
those which passed the severest tests. It is sufficient to remem.
ber here the travailg of al Bukhiri in his travels throughout
the Muslim World undertaken for this purpose. He told us that
he had found some six hundred thousand hadiths current, of
which only 4,000 he could confirm as true. The ratio is that of
one to 150 hadiths. Az for Abit Dawiid, he could confirm 4,800
hadiths out of halt a million. Such was the task of ali collectors
of hadiths. Nonetheless, many of the hadiths which they had
found true after criticism were found untrue by a number of
other scholars under further criticism. Such was the case of
the goddesses. If such is the case of Hadith, deapife all the
efforts spent by the early collectors, how trustworthy can the
later biographies of the Prophet be? How can their reports be
taken, without scientific scrutiny ?

Effects of Islamic Political Strife

In fact; the political struggles of the first century of Islim
caused the various parties to invent, and press into their service,
a great number of storjes and hadiths. No Hadith has been
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committed to writing until the last years of the Umawi period.
It was ‘Umar ibn ‘Abd al ‘Aziz who ordered its "collection for
the first time. The job, however, was not completed until the
reign of al Ma’'miin, the time when ‘“the true hadith was as
discernible from the false as a white hair is in the fur of a
black bull,” to boriow -the phrase of Daraquini. The Hadith
was not gollected in the first century of Islam perhaps because of
the reported command of the Prophet: “Do‘not write down
anything I say except the Qur'an. Whoever has written some-
thing other than the Qur'an, let him destroy it.” Nonetheless,
the hadiths of the Prophet were current in those daya and must
have been varied. During his caliphate, ‘Umar ibn al KHattab
once tried to deal with the problem by committing the.Hadith
to writing. The companions of the Prophet whom he consulted
encouraged him, but he was not quite sure whether he ghould
proceed. One day, moved by God's ingpiration, he made up his
mind and announced: “I wanted to have the traditions of the
. Prophet written down, but I'fear that the Book of God might
be encroached upon. Hence I shall not permit this to happen.”
He therefore changed his mind and instructed the Muslims
throughout the provinces: ‘“Whoever has a document bearing
a prophetic tradition shall destroy it.” The Hadith therefore
continued to be transmitted orally and was not collected and
written down until the period of al Ma'mln.

The Standard of Hadith Criticism

Despite the great eare and precision of the Hadith acholars,
much of what/they regarded as true was later proved to be
spurious. In his commentary on the collection of Muslim, al
Nawawi wrotes:“A number of scholars discovered many hadiths
in the collections of Muslim and Bukharl which do not fulfill
the conditions of verification assumed by these men.” The col-
lectors attached the greater weight to the trustworthiness of
the ndrratora, Their criterion was certainly valuable, but it was
not sufficient. In out opinion, the criterion for the Hadith
criticism, as well as standard for materials concerning the
Prophet's life, is the one which the Prophet himself gave. He
said: “After I am gone differences will arise among you. Com-
pare whatever is reported to be mine with the Book of God; that
which agrees therewith you may accept as having come from
me; that which disagrees you will reject as a fabrication.” This
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valid standard is observed by the greal men of Islam right from
the very beginning. It continues to be the standard of thinkers
today. Ibn Khaldiin wrote: “I do not believe any hadith or re-
port of 2 companion of the Prophet to be true which differs
from the common sense meaning of the Qur'an, no matter how
trustworthy the narrators may have been. It is not impossible
that a narrator appears to be trustworthy though he may be
moved by ulterior motive. If the hadiths were criticised for their
textual contents as they were for the narrators who transmitfed
them a great number would have had to be rejected. It is a
recoghized principle that a hadith could be declared spurious
if it departs from the common sense meaning of the Qur'an from
the recognized principles of the Shari‘ah,'? the rules of logic,
the evidence of sense, or any other self:evident truth.” This
criterion, as given by the Prophet as well as ibn Khaldiin, per-
feetly accords with modern scientific criticism. }
True, after Muhammad's death the Muslims differed, and they
fabricated thousands of hadiths &nd reports to support their
various causes. From the day Abu Lu'lu’ah, the servant of al
Mughirah, killed ‘Umar ibn-al Khattib and ‘Uthman ibn
‘Affan assumed the caliphate, the old pre-Islamic enmity of Band
Hashim and Banii Umayyah reappeared. When, upon the murder
of 'Uthman, civil war broke out between the Muslims, ‘A’ishah
fought against ‘Ali and ‘Ali's supporters consolidated themselves
into a party, the fabrication of hadiths spread to the point
where ‘Ali ibn Abi Talib himself had to reject the practice and
warn against it. He reportedly said: “We have no book and no
writing to read to you except the Qur'an and this sheet which I
have received from the Prophet of God in which he apecified the
duties prescribed by charity.” Apparently, this exhortation did
not stop the Hadith marrators from fabricating their stories
either in support of a cause they advocated, or of a virtue or
practice to which they exhorted the Muslims and which they
thought would have more appeal if vested with prophetic au-
thority. When the Bani Umayyah firmly established themselves
in power, their protagonists among the Hadith narrators dep-
recated the prophetic traditions reported by the party of ‘Al
ibn Abl Talib, and the latter defended those traditions and pro-
pagated them with all the means at their disposal. Undoubtedly
they also deprecated the traditions reported by ‘A’ishah, “Mother
of the Faithful.” A humorous piece of reportage was given us
by ibn ‘Asakir who wrote: “Abu Sa‘d Isma'il ibn al Muthanna
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sl Istrabadhi was giving & sermon oné day.in Damascus when a
man stood_up and asked him what he thought of the hadith of
the Prophet: ‘1 am the city of']mo/wledge and ‘Alf is its gate.
Abu Sa‘d pondered the que ticn for a while and then replied:
‘Indeed! No one knows this hadith of the Prophet except those
who lived in the first century of Islam. What the Prophet had
said, he continued,-was, rather, “I am the city of knowledge;
Abii Bakr is its foundation; ‘Umar, its walls; ‘Uthmén its ceil-
ing: and ‘Ali its gate.! The audience was quite pleased with his
reply and asked him to furnish them with its chain of narrators.
Abu Sa‘d could not furnish any chain and was terribly em-
barrassed.” Thus hadiths were fabricated for political and other
purposes. This wanton multiplication alarmed the Muslims be-
cause many ran counter to the Book of God. The attempts to
stop this wave of fabrication under the Umawis did not succeed.
When the ‘Abbasis took over, and al Ma'miin assumed the
caliphate almest two centuries after the death of the Prophet,
the fabricated hadiths numbered in the thousands and hundreda
of thousands and contained ‘an unimaginable amount of con-
tradiction and variety. It was then that the collectors applied
themselves to the tagk of putting the Hadith together and the
biographers of the Prophet wrote their biographies. Al Waqidi,
ibn Hisham and al Madé'ini lived and wrote their books in the
days~of al Ma'min. They could not afford to contradict the
caliphate and hence could not apply with the precision due the
Prophet's criterion that his traditions ought to be checked
against the Qur'an and accepted only if they accorded therewith.

Had this criterion, which does not differ from the modern
method of scientific criticism, been applied with precision, the
ancient masters would have altered much of their writing.
Circumstances of history imposed upon them the application of
it to some of their writings but not to others. The later genera-
tions inherited their method of treating the biography of the
Prophet without questioning it. Had they been true to history,
they would have applied this criterion in general as well as in
detail. No reported events disagreeing with the Qur'an would
have been spared, and none would have been confirmed but
those which agreed with the Book of God ss well aa the laws
of nature. Even so, these hadiths would have been subject to
strict analysis and established only with valid proof and incon-
testable evidence. This stand was taken by the greatest Muslim
acholars of the past as well as of the présent. The grand Shaykh
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of al Azhar, Muhammad Mustafa al Maraghi, wrote in his fore-
word to this book: “Muhammad—may God’s peace and blessing
be upon him—had only one irresistible miracle—the Qur’an.
But it is not irrational. How eloguent is the verse of al Busayri:
‘God did not try us with anything irrational, Thus, we fell
under neither doubt nor illusion.’ ™12

The late Muhammad Rashid Rida, editor of &l Mandr, wrote
in answer to our critics: “The most important objection which
the Azharis and the Sufis raise against Haykal concerns the
problem of the miracles. In my book, Al Wahy al Muhammadi, I
have analyzed the problem from all aspects in the'second chap-
ter and the second section of the fifth chapter. T have established
there that the Qur’an alone is the conclusive proof of the prophet-
heod of Muhammad—may God's peace and blessing be upon
him—as well as of the other prophets of their messages and
prophecies regarding him. In our age it is impossible to prove
any work of the Prophet except by the Qur'an, From its stand-
point, supernatural events are ipse_facto doubtful. Besides the
ubiquitous reports of their occurrence in all ages and places,
they are believed in by the superstitious of all faiths. I have
also analyzed the causes of this predeliction for belief in miracles
and distinguished the miraculous from the spiritual and shown
the relationship of both to eosmic lawsg, "4

In his book, Al Islam wa al Nasraniyyah, Muhammad ‘Abduh,
the great scholar_and leader wrote: “Islam, therefore, and its
demand for faith in God and in His unity, depend only on ra-
tional proof and common sense human thinking. Islam does not
overwhelm the mind with the supernatural, confuse the under-
standing with the extraordinary, impose acquiescent silence by
resorting to heavenly intervention, nor does it impede the move-
ment of thought by any sudden ery of divinity, All the Muslims
are agreed, except those whose opinion is ingignificant, that faith
in God is prior-to faith in prophethood and that it is not pos-
sible to believe in a prophet except after one has come to be-
lieve in God. It is unreasonable to demand faith in God on the
ground that the prophets or the revealed books had said so, for
it is unreasonable to believe that any hook had been revealed by
God unless one already believed that God exists and that it is
possible for Him to reveal a book or send a messenger.”

I am inclined to think that those who wrote biographies of
the Prophet agreed with this view. The earlier generation of
them could not apply it because of the historical circumstances
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in which they lived. The later generation of them suspended the
principle deliberately on account of their belief that the more
miraculous their portrayal of the Prophet, the more faith this
would engender among their audience. They assumed, quite
naively, that the inclusion of these exiraneous matters into his
biography achieved a good purpose. Had they lived to our day
and seen how the enemies of Islam had taken their writings as
an argument against Islam and its people, they would have
followed the Qur’an more closely and agreed with al Ghazzili,
Muhammad ‘Abduh, al Mardghi, and all other objective scholars.
And had they lived in our day and age, and witnessed how
their stories have alienated many Muslim minds and hearts in-
stead of confirming their faith, they would have been satisfied
with the indubitable proofs and arguments of the Book of God.

Reports Condemned by Reason and Science

Now that the defect of reports condemned by reason and
science has become obvious, scientific ‘and critical analysis of
the materials involved is demanded, This is equally the demand
of Islam and a serviceto it as well as to the history of the Arab
Prophet. It is a necessary requisite if that history is to illuminate
the road of mankind towards high culture and civilization.

The Qur'in and Miracles

We will quickly agree with the views of the cbjective Muslim
scholars as soon a8 We compare a number of narratives from
the biography and Hadith books with the Qur’in, The latter
told us that the Makkans had asked the Prophet to perform
some miracles if they were to believe in him; it mentioned spe-
cifically their demands, and refuted them. God said:
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“They said that they will never believe -in you unless you cauge

a fountain to spring forth from the earth; or create for yourself
a garden of big trees and vines and cause abundant streams of
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water to run from one side of it to the other, or cause heaven
to fall upon them in pieces as you had claimed, or bring God
and His angels before them face to face, or create for your-
self a beauteous palace, or ascend to heaven in front of them.
‘Nay,” they said to Muhammad, ‘we will not believe in your as-
cension unless you send down upon us a book confirming
that you have done all these things clearly and unequivocally.’
Answer: ‘Praised be my Lord: Have I everclaimed to be any-
thing but a human and a meggenger ' 16

God alyo said: “They swore their strongest oaths that if they
could witness a miracle they would believe. Answer: ‘Miracles
are God’s prerogative, not mine.’ But what would convince you
[Muhammad] that they will not believa even if such miracles were
to take place? Let their mind and understanding remain as
confused as ever. Let them wander aimlessly in their misguidance.
Indeed, unless of course God wills for them to believe, they will
not believe even if We sent them the angels, caused the dead to
spesk to them, and placed everything gquarely before them. But
most of them are ignorant.”!® There is no mention in the whole
Qur'an of any miracle intended to support the prophethood of
Muhammad except the Qur’an, notwithstanding its acknowledg-
ment of many of the miracles performed with God's permission
by the prophets preceding Muhammad and description of the
many other favors which God has bestowed upon him, What the
Qur’sn did report about the Arab Prophet does not violate any
of the laws of nature in the Jeast degree,

The Greatest Miracle

Since this is the'logic of the Book of God and is demanded
by the advent of His Prophet, what reason could have caused
some of the Muslims of the past, and still canse some of them
in the present, to attribute miracles to Muhammad? It must be
their reading.in the Qur'an of miracles performed by prophets
preceding Muhammad and thejr jumping to the conclusion that
such supernatura! occurrences are necessary for prophethood.
They thus believed the stories circulating about Muhammad’s
miracles despite the fact that they could not find any confirma-
tion of them in the Qur’an. They mistakenly believed that the
more of them they could muster the more convinced ‘they and
their audiences: would be of -their faith. To compare the Arab
Prophet with his predecessor prophets is to compare the incom-
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parable, For he was the last of the prophets and the first one
gent by Cod unto all mankind rather than unto any specific
people alone, That is why God desired that the “miracle” of
Muhammad be human and rational, though unmatchable by any
humans or genii. This miracle is the Qur'an itself, the greatest
that God permitted. He—may His glory be praised—willed that
His Prophet's mission be established by rational argument and
clear proof. He willed that His religion achieve victory in the
life of His prophet and that men might see in his victory the
might and dominion of God. Had God willed that & material
miracle force the conversion of Makkah, the miracle would
have occurred and would have been mentioned in the Qur'dn.
But some men do not believe except in that which their reason
understands and corroborates. The proper way to convince them
would be to appeal to their understanding and reason. God
made the Qur'én Muhammad's convincing argument, a miracle
of the “illiterate Prophet.” He willed that men’s entry into Islam
and the sense of their faith in'Him be dependent upon true
conviction and apodeictic evidence., A . religion thus founded
would be worthy of the faith-of all men in all times whatever
their race or language.

Should a people convert to Islam today who did not need any
miracle beside the Qur'an, this fact would neither detract from
their faith nor from the worth of their conversion. As long as a
people is not itself recipient of a revelation, it is perfectly
legitimate to subject all the reports of such revelation to the
closest scrutiny. That which unquestionable proof confirms ia
acceptable; the rest may validly be put to guestion. To believe
in God alone without associate does not need recourse to a
miracle. Nor does it need more than consideration of the nature
of this universe which God created. On the other hand, to believe
in the Prophethood of Muhammad who, by command of God,
called men precisely unto such faith, does not need any miracles
other than the Qur'an. Nor does it need any more than the
presentation.of the revealed text to consciousness.

Were a people to believe today in this religion without the
benéfit-.of any miracte other than the Qur'an, its faithful would
belong to one of the following kinds: the man whose mind and
heart does not oscillate but is guided by God directly to the
object of his faith, as was the case with Abl Bakr who believed
without hesitation: and, the man who does not seek his faith in
the miraculous but in the natural (i.e.,ithe created world, un-
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limited in space or time and running perfectly in accordance
with eternal and immutable laws), and whose reason guides
him from these laws of nature to the creator and fashioner
thereof. Even if miracles did exist, they would constitute no
problem for either kind of believer who regards them as mere
signs of divine mercy. Many leaders of Islamic knowledge
regard this kind of faith as indeed the highest. Some of them
even prescribe that faith should not stand on a foundation of
fear of God’s punishment or ambition to win His reward. They
insist that it should be held purely for the sake of God and
involve an actual annihilation of self in God. To Him all things
belong; and s0 do we. To Him, we and all things shall return,

The Believers during the Life of the Prophet

Those who believe today in God and in His Prophet and whose
faith does not rest on miracles are in the same position as those
who believed during the life of the Prophet. History has not re-
ported to us that any one of those early companions had entered
the faith because of a miracle he witnessed, Rather, it was the
conclusive divine argument conveyed through revelation and the
superiatively noble life of the Prophet himself which conduced
those men to their faith. In fact, all biographies mention that a
number of those who believed in Muhammad before the lsrd’
abandoned their faith when the Prophet reported to them that
he had been transported during the night from the Mosque of
Makkah to the Blessed One of Jerusalem, Even Suraqah ibn
Ju'shum, who pursued Muhammad on the latter's flight to
Madinah in order to capture him dead or alive and win the prize
the Makkans had placed on his head, did not believe despite the
miracle which the biographers have reported to have taken
place on his way there. History has not reported a single case
of an associationist who believed in Muhammad because of a
miracle performed. Tslim has no parallel to the case of the
magicians of Pharaoh whose rods were swallowed up by that of
Moses,!?

The Goddesses and Tabiik

The classical biographies are not unanimous in their reportage
of the so-called miracles. Many a time their narratives were
subject to strong criticism despite their corroboration by the
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books of Hadith. We have already referred to the question of
the goddesses in this preface, and we have also treated the
problem in detail in the course of this work. The story of the
opening of Muhammad’s chest as reported by Halimah,
Muhammad’s - wet nurse, is equally inconclusive.'® There is &
difference of opinion concerning Halimah’s reports as well 83
the age of Muhammad at which the.story has supposedly taken
place. Likewise, the reports of the biographies and of the Hadith
concerning Zayd and Zaynab are devoid of foundation, as we
shall have occasion to see later.!® Similar disagreement exists
as regards the story of the military expedition to Tabik (Jaysh
al “Usrah). In his Sahkih, Muslim reported. from' Mu‘adh ibn
Jabal that “the Prophet told ibn Jabal and his companions who
were marching to Tabik: ‘Tomorrow, but not before mid-day,
you will, with God's leave, reach the spring of Tabik. You will
not, however, touch its waters until I come.” When we arrived,
we found that two of our man had reached it before us and the
gpring had very little water. The Prophet asked the two men
whether they had touched the water of the spring, and they
confessed. He—may God’'s peace and blessing be upon him—
criticized and scolded them /as he should. They then filled a
container with water from the spring. Mu‘adh aaid: ‘The Prophet
of God—may God’s peace and blessing be upon him—washed
his face and his hands and poured the water.back into the spring
whereupon the spring gushed forth abundantly (he might have
said ‘profusely’). until all men drank and were satisfied. The
Prophet then said; 'If you were to live long enough, O Mu‘adh,
you would see this place full of gardens.’ "'?*

In the biographies, on the other hand, the story of Tabik is
told in a different way without mention of any miracies. Thus
we read in Ibn Hisham's The Life of Muhammad: “When, in
the morning, the men discovered they had no water, they com-
plained to the Prophet—may God's peace and blessing be upon
him. He prayed to God, who then sent & rain cloud. So much
raift fell that everybody drank his fill and filled his skin. Ibn
Ishag said: ‘Asim ibn ‘Umar ibn Qatadah, reporting from
Mahmiid ibn Labid, who in turn was reporting what he heard
from some men of the Bani 'Abd al Ashhal tribe, said: ‘I said-
to Mahmid, ‘Did these Muslims know that some hypocrites were
among them’? He answered, “Yes. Sometimes a man would tell
a hypocrite even if he were his brother, father, uncle or fellow
tribesman; at other times he would not be able to differentiate
between them. Mahmid continued: ‘A fellow tribesman told
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me of a well-known hypocrite who used to accompany the
Prophet of God—may God's peace and blessing be upon him-—
wherever he went, and who was present at this expedition. After
the miracle had taken place, we went to him and asked: ‘Are
you still in doubt after what you saw with your own eyes? He
angwered, ‘It was but a passing cioud.'” '

Such a wide range of difference as separates the classical ac-
counts of this story makes it impossible for us to affirm it con-
clugively. Those who apply themselves to the study eof it -should
not stop at probable solutiong which neither confirm nor deny
the classical reports. Whenever they are confronted by a story
not supported by positive evidence, the least they can do is to
discard it. Should other investigators later on discover the re-
quired evidence, the duty of presenting the story with its proof-
claims would devolve upon them. ' -

My Methodology

This is the method which I have followed in my study of the
life of Muhammad, the Prophet of the Islamic mission to man-
kind. It characterizes my work throughout; for ever since I
decided to undertake this study I resolved that it would be
conducted in accordance with the modern scientific method in all
sincerity and for the sake of truth alone. That is what 1 an-
nounced in the preface of thig bogk and prayed, in the conclusion
of its firat edition, that I may have accomplished, thereby paving
the way for deeper and wiser investigations, I had hoped that
this and similar studies would clear for science a number of
psychic and spiritual probiems and establish facts which would
guide mankind to the new civilization for which it is groping.
There is no doubt that deepening of analysis and extending the
scope of the investigation would unlock many secrets which
many people have thought for a long time to lie beyond scientific
explanation. The clearer the understanding mankind achieves of
the psychological and spiritual secrets of the world, the stronger
man's relation to the world will become and, hence, the greater
his happiness. Man will then be better able to rehabilitate him.
self in the world when he knows its secrets, just as he became
better able to enjoy it when he understood the latent foreces of
electricity and radio.

It therefore behooves any scholar applying himself to such
a study to address his work not only to the Muslima but to
mankind as a whole. The final purpose of such work is not, as
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some of them think, purely religious. Rather, it i, following the
example of Muhammad, that all mankind may better learn the
way to perfection. Fulfillment of this purpose is not possible
without the guidance of reason and heart, and the conviction and
certainty they bring when founded on true perception and knowl-
edge. Speculative thinking based upon jmprecise knowledge which
is not conditioned by the acientific method is likely to go astray
and point to conclusions far removed from the truth. By nature,
our thinking is deeply influenced by temperament. Men with
equal training and knowledge, common purpose and resolution,
often differ from one another for no reason other than their
difference in temperament, Some are passionate, deeply percep-
tive, over-hasty in their conclusions, mystical, stoic, ascetic,
inclined towards matter, or utterly conditioned by it. Others are
different, and their views of the world naturally separate them
from one another. As far as artistic expression and practical
living are concerned, this variety of the human kind is a great
blessing. It is, however, a curse in the field of scientific endeavor
which seeks to serve the higher benefit of mankind as a whole.
The study of history should search for high ideals within the
facts of human life. Anyone who applies himself to thia search
should therefore be free from passion and prejudice. No method
succeeds as well in avoiding these pitfalls as the scientific method,
and no method will more surelylead to error than that which uses
the materials of history to propagate a certain view or bends
them to corroborate a certain prejudice.

The Works of Orientalists

Many western Orientalists have been affected in their so-called
seientific research by their preconceptions and passions. The
same is true of many Muslim authora as well. More surprising in
both is the fact that each had taken the passionate angd prejudiced
propaganda of the other as basic sourcework, and each had
claimed for his writing the objectivity which belongs to a re-
gearch done for the sake of truth alone. Neither realized how
deeply affected he was by his own vehement reaction to the propa-
ganda of the other. Had either party taken the trouble to analyze
objectively the work of the other, the respective claims would
have dissolved and crumbled. Had any apthor kept his own pre-
delictions at bay, immunizing himself against them by applying
scientific principles, his writings would have had a more lasting
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effect on his readers. In this preface I have attempted to expose
as briefly asg possible some of the errors of both parties; I hope
I have done so with fairness and objectivity.

It is not possible to expect the western Orientalists to carry
out their researches in Islimic matters with such precision and
fairness, however sincere and scientific they may be. It is espe-
cially difficult for them to master the secrets of the Arabic an-
guage and to know its usage, its nuances and rules. Moreover,
they are inevitably affected by the history of western Christianity
which makes them regard all other religions with suspicion. The
history of the struggle between Christianity and science affects
equally the very few Orientalists who are still Christians. It
causes them in their Islimic studies to fall under the same preéju-
dice which generally characterizes all their Christian or religious
research: namely, that one or the other party’s line must be vin-
dicated against its opposite. The candid Orientalists, however,
cannot be blamed for this. For no man can completely escape the
conditioning of his time and place; Nonetheless, this conditioning
vitiates their Islamic researches and elouds their vision of the
truth, All this imposes upon the Muslim scholars, whether in the
religious or other fields of Islamic research, the very grave bur-
den of studying their legacy with precision and exactitude, ac-
cording to the scientific method. Assisted as they are by their
mastery of the Arabic language and understanding of Arab life
in general, their researches should convince all or some Qriental-
ists of their errors; these researchers should also persuade them
to accept the new results readily and with intellectual satis-
faction,

The Muslims and Research

Such resulta will not be easy to achieve, nor are they impossi-
ble or altogether difficult. Patience, perseverance in study and
research, sound judgment, and free thinking are all required.
Moreover, this is an extremely grave matter, grave in its promise
for or threat to the future of Islam, as well as mankind. It seems
to me that to undertake it well, one must distinguish between
two periods.of Muslim history: the firat begins with Muhammad
and ends with the murder of 'Uthman; the second begins with
the murder of ‘Uthmin and ends with the cloging of the gates
of ijtihad. In the first period, Muslim agreement was complete,
It stood unaffected by the conquest of foreign lands, the War of
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Apostasy, the so-called "“differences over the caliphate.” After
the murder of ‘Uthmaén, disagreement spread among the Mus-
lims; civil war was declared between ‘All and Mu'awiyah; insur-
gence and rebellion continued; and politica played a serious role
even in the religious life itself. In order to help the reader sppre-
ciate this difference, Jet us compare the principles implied in the
accession speeches of Abii Bakr and al Mangir al ‘Abbasi. The
former said: “O men ! Here I have been assigned the job of ruling
over you while I am not the best among yow If 1 do well in my
job, help me, If I do wrong, redress me. Truthfulness is fidelity,
and lying is treason. The weak shall be strong in my eye unti) 1
restore to them their right, and the strong shall‘be weak in my
eve until I have dispossessed them/of that right. No people give
up fighting for the cause of God but He inflicts upon them abject
gubjection ; and no people give themselves to lewdness but He en-
velops them with misery. Obey me as long as I obey God and His
Prophet. But if T digobey God’s command or His Prophet, then
no obedience is incumbent upon you. Rise to your prayer so he
may have mercy on you." The other said: “0 men! I am.the
power of God on His earth. [ .rule you with His guidance and
coniirmation. I am the guardian over His wealth and I manage
it by His will and in accordance with His pattern. I disburse
from it -with His permission, for He has made me the lock, If
He chooses to opem me o that you may receive therefrom and
be provided for, He will. And if He chooses to keep me locked,
He will. . . .” A comparison of these two speeches is sufficient to
realize the great change which had taken place in the basic rules
of Muslim life in less than two centuries. It was a change from
the rule of shtira? to that of absolute power derived from divine
right,

Revolts and successive changes of government and political
principles were the cause of the retrogression and decay of the
Islamic Gtate. Despite the fact that Islam and the civilization to
which it gave birth continued to blossom two centuries after the
murderof ‘Uthman, and despite the fact that after the first.decay
the Islamic state was energized again to conquer many provinces
and kingdoms first by the Saljiigs and then by the Moghuls, it
was during the first period which came to an end with the murder
of ‘Uthman that the true principles of Islamic public life were
established and crystallized. Therefore, .one must look to that
period alone if he seeks certitude regarding these principles.
Later on, despite the blossoming of knowledge and science during
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the Umawi and especially the ‘Abbasi periods, these normative
principles were tempered with and often replaced by others
which did not accord with the spirit of Islam. For the most part,
this was done in pursuit of political shu'iibi reasons.? It was the
inasincere converts from Judaism and Christianity as well as the
Persians who propagated these new principles, They had no inhi-
bition against the fabrication of hadiths and their attribution to
the Prophet—may God's peace be upon him—nor against the
fabrication of tales about the early caliphs contrary to what is
known of their biographies and temperament.

None of the materials which have come to us from this late
period can be depended upon without the strictest serutiny and
criticiam; none may be scientifically aceredited without subjec-
tion to impersonal analysis, absolutely free of prejudice. The first
requirement consists of referring all controversial material con-
cerning the Arab Prophet to the Qur'dn and of discarding sall
that disagrees therewith. As for the rest of the period ending with
the murder of ‘Uthman, scientific and critical analysis should
accredit the materials that have come to us and thus enable us
to use them ss reference in our analysis of later materials. If
we do this with scientific precision, we anay gain a true picture
of the genuine principles of Isldm and of early Isiamic life. We
will grasp the mind and spirit of Islam which achieved such
heights of power and vision that the Arab Bedouins who were
caught by it sallied forth into the world to spread in a few
decades the noblest humanism that history has ever known.
Sulccess in this task would lay bare for the benefit of humanity
new horizons capable of leading it to communion with the reaim
of soul and spirit and the achievement or happiness and felicity,
just a8 man’'s knowledge of electricity and radio and his result-
ant communion with the forces of nature have Jed to his greater
enjoyment of his life on earth. Furthermore, cur success in this
undertaking would bring to Islam the same honor which belonged
to it in its early history when the Arabg carried forth its high
principles from the Peninsula to the farthest reaches of the earth,

If we are {o serve truth, science and humanity, one of our fore-
most requirements is to deepen our study of the biography of the
Arab Prophet.in order to uncover therein the guidance mankind
seeks. The Qur’an is unquestionably the truest and most reliable
source for such a study. It is the book which is absolutely free of
error and which no doubt can penetrate. It is the only book whose
text has remained for thirteen centuries, and will remain for the
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rest of time, abaolutely pure and unadulterated. The purity of the
Qur'anic text is and will forever remain the greatest miracle of
all history. God said of it: “It is We who have revealed it and it
is We who will guard it."»® The Qur'an will always remain as it
once wag, the only miracle of Muhammad. -Of all that concerns
hig life, that is true which accords with the Qur’an, and that is
false which does not. I have attempted to heed this principle in
this elementary study as precisely as I could/In going over the
first edition of this work [ praise God and thank Him for His
guidance and pray that He will guide and provide for the con-
tinuation of the scientific study of the life of the Prophet.

“Oh God! It is upon You that we depend, to You that we have
recourse, and to You that we shall return.”#

Preface to theThird Edition

This edition does not differ from the second except in a few
words and phrases as demanded by clarity or syntactical preei-
sion. The changes are unnoticeable except in verbatim compari-
gon. Hence, there is no need to mention them.

"My reticence to undertake more serious emendation of the
text is not due to any judgment on my part that in.its second
edition the book ia perfect. I.do not tire of repeating here what
I said in the preface to the first edition, namely, that this book
ia merely the beginning of scientific Islamic research in an im-
portant field, I have discussed many problems attendant upon
such research in my book Fi Manzil al Waky [“At the Locus of
Revelation”] writfen ‘after my pilgrimage and following the
traces of the Prophet through Hijaz and Tihamah; I therefore
refer the reader toit. Preoccupied with other things during the
last eight years I have not been able to pursue my study of the
life of the Prophet, of his teaching, and the careers of his com-
panions, nor to analyze in detail the general assertions of the
concluding chapters of the second edition. But I hope God will
grant me the power to do se in a separate book devoted entirely
to the subject. Perhaps, after reading the conclusion of the pres-
ent edition, the reader might even share this hope with me.

Finally, 1 thank God for the appreciation with which this book
has been met by Muslim as well as non-Muslim readers, and for
the reviewa and announcements of it in the publications of Enst
and West. [ pray Him to guide those who undertake the con-
tinuation of this research that they may be capable of bringing it
to its ultimate purpose of service to the truth.



